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INTRODUCTION
I. St. Mark.

Scripture and tradition say very little about the author

of the second gospel, who is better known by his Roman
surname Mark than by his Jewish name John.

He is not mentioned in the gospels. St. Epiphanius
^

makes him one of the seventy-two disciples, even one of

those who after the discourse at Capharnaum
* walked

no more '

with Jesus (John vi. 66). A sixth century eu-

logy 2 identifies St. Mark with the
' man carrying a pitcher

of water' (xiv. 13). Recent commentators suggest that

he is the 'young man ' who sought to follow Jesus from

Gethsemane to the house of Caiaphas (xiv. 51). None
of these views are easy to reconcile with the explicit state-

ment found in Eusebius, and perhaps to be attributed

to St. John the Apostle, that St. Mark neither heard the

Lord nor followed Him.^
The Acts of the Apostles supply more reliable infor-

mation. In Acts iv. 36, we are introduced to St. Mark's

cousin, St. Barnabas, a Jew of Cyprus {cf . Col. iv. loj.

In xii. 12, we meet St. Mark himself, already a convert,

living with his mother in Jerusalem. St. Peter knew them

well, for after his miraculous deliverance from prison

he went straightway
'

to the house of Mary, the mother

of John, sumamed Mark, where many were gathered in

prayer'. Shortly afterwards, Barnabas and Saul, who

had come to Jerusalem with relief for the brethren, re-

turned to Antioch '

taking with them John, surnamed

Mark' (xii. 25), and when they set out on their first

> Haer. li. 6.

2 Laiidaiio in Apost. Barnabam.
3 Eus., Hist. Eccl. III. xxxix. 15 : cf. Dom Chapman, O.S.B., John

the Presbyter, p. 84. Similarly the Muratorian canon says of St. Luke.

Dominum tanien nee ipse vidit in came.
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missionary journey (47—48 A.D.)
^

'they had John as

their attendant [vwrjpeTrjs)'
—not a mere servant but

probably a subordinate colleague in the work of the min-

istry (xiii. 5). At Perga in Pamphylia
' John withdrew

from them and returned to Jerusalem' (xiii. 13). The

reason of this withdrawal is not known, but St. Paul evi-

dently did not consider it justified. After the Council of

Jerusalem we find St. Mark back in Antioch, and when

St. Paul proposed a second missionary journey, (50— 53

A.D.) 'Barnabas wished to take John, called Mark, with

them '; but St. Paul, mindful of the previous withdrawal,

•dissented. So ' Barnabas took Mark and sailed to

Cyprus ',
while St. Paul chose Silas and went through

Syria and Cilicia (xv. 36— 41).

We cannot trace St. Mark's movements during the next

ten years, but in the interval St. Peter, and even the once

offended St. Paul, claimed his services. In three Epistles

despatched from Rome, St. Mark is associated with the

two Apostles. About 61 A.D. St. Paul sends greetings

to Philemon ' from Mark and Luke, my fellow-workers
'

{24), and to the Colossians 'from Arlstarchus and from

Mark, Barnabas' cousin; (ye have received instructions

about him ; if he come to you, give him welcome) ;

. . . these alone of the circumcision are my fellow-

workers for the kingdom of God, and they have been a

comfort to me' (iv. 10— 11). The Apostle speaks du-

biously of St. Mark's intended visit to Colossae, and pos-

sibly it was deferred, for presently (perhaps about 64

A.D.), St. Peter too sends a salutation from Rome—the
^

Babylon
'

of his first Epistle
—in the name of

'

my son

Mark '

(v. 1 3). Subsequently, St. Mark journeyed to Asia,

and it may be in 66 A.D. that St. Paul bids Timothy, who
was probably at Ephesus, 'pick up Mark and bring him

with thee
'

to Rome,
'

for he is useful to me in the minis-

try
'

(II Tim. iv. 11).

No further mention of St. Mark occurs in the New

^ Dates throughout are only approximate: the questions of chrono-

logy are treated more fully in the Appendix to the Acts of the Apostles.
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Testament. The general voice of tradition is against dis-

tinguishing
' John Mark '

of the Acts from ' Mark '

of the

Epistles, and it is nbw generally admitted that he who

appears in the Acts as the associate of Peter, Paul and

Barnabas, reappears in the Roman Epistles, under his

Roman surname alone, as the
'

son
'

of Peter, the
'

fellow-

worker '

of Paul, and the
'

cousin
'

of Barnabas.

The Fathers and ecclesiastical writers throw little

further light on St. Mark's life. They agree in calling

him 'the disciple and interpreter' {kpfx-qvivrr]^), of St.

Peter. Many take this latter term to refer to assistance

given in the rendering of St. Peter's native Aramaic into

Greek; though it may merely intimate that St. Mark in

his gospel gave written expression to the oral teaching of

his master. Eusebius^ relates that St. Mark was said to

be the founder of the Alexandrian church. The tradition

was wide-spread and is not disproved by the mere silence

of the Alexandrians Clement and Origen, or by our in-

ability to determine the precise time of St. Mark's minis-

try there. The time, place and manner of his death are

likewise uncertain.

2. The Authorship of the Gospel.

That St. Mark is the author of the second gospel is

attested by external and internal evidence.

The earliest and most explicit witness is Papias,

bishop of Hierapolis, 'a hearer of John and the com-

panion of Polycarp ',2 another disciple of St. John. It

is probably this latter who, as Papias reports,* used to

say :

'

Mark, Peter's interpreter, wrote down what the

Lord had said or done—so far as he remembered it—
accurately, but not in order. For he had neither heard

the Lord nor followed him, but later, as I said, he

was a follower of Peter, who gave such instructions as

1 Hist. Eccl. II. xvi. i.

2
Iren., Adv. Haer. V. xxxiii. 4.

3 Cf. p. vii. note 3. Papias was born about 60—65 a.d. {John the

Presbyter, p. 36).
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circumstances required, and not an orderly account

(o-wTa^iv)i of the Lord's words. Hence Mark was not

at fault in writing some things simply as he
\i-.e. Peter]

remembered them. For his one care was to omit nothing
that he had heard, and to speak truthfully thereon '.

There is manifest reference to the second gospel in

the writings of St. Justin (flor. c. 150 a.d.), and in the

opening lines of the mutilated Muratorian canon (c. 200

A.D.), though St. Mark is not expressly mentioned. St.

Irenaeus, a disciple of St. Polycarp of Smyrna and later

bishop of Lyons, writes 2
(flor. c. 185 A.D.) : 'After the

departure (e^oSoi/) of Peter and Paul, Mark, Peter's dis-

ciple and interpreter, delivered to us in writing what

Peter had preached'. And again,
'

Mark, Peter's inter-

preter and follower, began his gospel thus : The begin-

ning of the gospel of Jesus Christ, Son of God ... At

the close of his gospel Mark says : And the Lord Jesus,

after speaking with them, was received into heaven and

sitteth at the right hand of God'. These words are the

more valuable in that they formally identify St. Mark's

work with our second gospel, and clearly recognize his

authorship of the contested final verses. From the testi-

mony of Clement of Alexandria (flor. c. 200 a.d.), we
learn incidentally the birth-place, occasion, and des-

tination of our gospel. He relates,^ as a tradition,
'

that

when Peter had preached the word in Rome . . . many
there besought Mark, who had followed him from of old

and remembered his words, to write down what he had

said; and that Mark composed the gospel, and gave it

to those who had made the request of him '. Tertullian ^

in North Africa, Origen
•' in Alexandria, and many later

fathers and writers testify to St. Mark's authorship

^ The allusion may be to some places where St. Mark's order differs

from St, John's own.
2 Adv. Haer. III. i. i : II>I. x. 6. If by e^oSos Irenaeus means'

*

death ', his chronology is probably at fault.

3 C/. Eus., Hist. Eccl. VI. xiv.

4 Adv. Marc. \v. 5.

5 Cf. Eus., Hist. Eccl. VI. xxv.
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and clearly assert that his gospel embodies St. Peter's

preaching.
We may add, respecting these writers, that those who

refer to the time of St. Mark's composition—with the

possible exception of St. Irenaeus—suggest a date prior to

St. Peter's death (c. 64— 65 a.d.). On the other hand,
St. Mark does not appear to have been St. Peter's col-

league in the ministry at Rome till after the middle of the

century. The date of composition, then, probably falls

not long after 60 a.d.

The internal evidence of authorship amply confirms

the main statements of the above witnesses. The author

was clearly a Greek-speaking Jew. 'The Greek gospel
is manifestly not a mere translation of an Aramaic work ',

but represents a Greek original.
^ Yet the simple sentences

devoid of elaborate syntax, the ready use of Aramaic

words and phrases, the familiarity with Jewish customs

and beliefs, and with Palestinian topography, betray the

writer's nationality.

Again, the author, if not himself an eye-witness of

the events recorded, had surely been in constant inter-

course with one. The whole narrative is clear, remark-

ably precise in detail, and handled with animation. The
various scenes are vividly presented, the touches lifelike

and unexpected, and impressions strong. The whole

colouring is rich, fresh, and warm. .Everywhere it is

the living Christ whom we see.

P'urthermore, there are indications that St. Peter was

the eye-witness in question. It is noteworthy that St.

Peter's discourse in the house of Cornelius (Acts x. 34—
43), so truly outlines St. Mark's gospel as to be called

his gospel in miniature. Nor is it without .significance

that St. Peter's inspired conception of Jesus—* he is Lord

of air—dominates the second gospel. 'There is cer-

tainly but little in this gospel which did not fall within

the limits of St. Peter's personal knowledge '.- With St.

» Swete, The Gospel according to St. Mark, pp. xlii—xliii.

= Swete, ib'.d. p. Ixii.
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Peter's call the narrative of the ministry begins (i. i 6) ;

his confession at Caesarea Philippi marks its turning-

point (viii. 29); the angel's message to him is its close

(xvi. 7). True, St. Mark omits several striking
'

Petrine

incidents' {e.g., Matt. xiv. 29: xvi. 18: xvii. 27); but

this we attribute, with Eusebius,i to St. Peter's reserve in,

sounding his own praises, while we point out four refer-

ences to St. Peter peculiar to St. Mark (i. 36: xi. 21:

xiii. 3: xvi. 7), and observe that St. Peter's faults are

not forgotten (viii. 33: xiv. 37, 68); indeed, the account

of his three denials is given with special details. His

figure may not loom large, but we feel we have the story

from his standpoint.

Lastly, there are signs that the work was destined

chiefly for gentile converts. The author makes no ex-

press reference of his own to the Law lof Moses, and, in

significant contrast to St. Matthew, only once explicitly

quotes the Old Testament in his own narrative (i. 2— 3:

yet c/. vi. 34: xv. 24, 29, 36: xvi. 19). He translates

Aramaic words and phrases (e.g., iii. 17: v. ,41: vii.

II, 34), and inserts explanatory comments on many mat-

ters in no wise obscure to Jewish readers {e.g., vii. 2— 4 :

xii. 18: xiv. 12). A few touches in the gospel even

suggest its connection with Rome. Latinisms are rela-

tively frequent (e.g., v. 43: xv. 15, 19, 139), and the

value of the widow's
'

mites
'

is even explained in terms

of Roman money (xii. 42). Again, the Rufus of xv. 21

recalls the Rufus of Romans xvi. 13.

We cannot conclude this section without a passing
reference to the vexed problem of the authenticity of the

last twelve verses of the gospel (xvi. 9
—

20). Catholics

have always defended their canonicity and inspiration

(neither of which, strictly speaking, is involved in any
discussion as to authorship), and the Biblical Commission
has declared (June, 1912) that it is not proven that

St. Mark did not write them. It is alleged, for instance,

that the verses are omitted in the two oldest Greek MSS.,
' Dent. Evang. iii, 5.
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the Vatican and the Sinaitic, and in the Sinaitic Syriac

MS.; that several ancient writers, e.g., Eusebius and St.

Jerome, witness to their omission in the best MSS. of that

time ; that an alternative ending was in early circulation ;

that they are not in the language and style of St. Mark.

"It is urged, in reply, that the Vatican MS., at all events,

is a halting witness, for after Mark xvi. 8 it leaves a blank

column, while even the Sinaitic MS. inserts an unusual

and rather suspicious arabesque; also, that the verses are

found in almost all other Greek MSS., both uncial and

cursive, and also in all the versions, if not in all the copies

thereof; that Eusebius and St. Jerome are personally
rather favourably inclined to them. The mere silence of

certain Fathers is of little value in face of the fact that

St. Irenaeus explicitly and emphatically quotes Mark xvi.

19 as being St. Mark's own, while even earlier St. Justin

and Hennas also appear to have used these verses.^ Even

Dr. Swete, himself opposed to the Marcan authorship,

admits 2 that
' on the whole it seems safe to conclude that

at Rome and at Lyons in the second half of the second

century the gospel ended as it does now. If the last

twelve verses did not form part of the autograph, there

is nothing to show when they were attached to the gospel.

But they must have been very generally accepted as the

work of St. Mark soon after the middle of the second

century, if not indeed at an earlier time ', It must be re-

membered, too, that these verses are needed to complete
the narrative : verse 8 wouM form an extremely abrupt
conclusion. As for dissimilarity of language and style,

we must remember how short the passage is, and how
uneven St. Mark's gospel as a whole. As a matter of fact

verse i 5 begins with his well-known kul, and verse 1 6

without a connecting particle at all. That there are sec-

tions of the gospel exceptionally free from his charac-

teristic words {e.g., no €v6vs from xi. 3 to xiv. 43) is

generally recognised. In these matters there is danger
of being too subjective. Some have felt the weight of the

* Swete, St. Mark, p. cix. ^ ibid.
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difficulties urged so much as to suggest that St. Mark
wrote his conclusion at a later period, and so occasioned

the circulation of incomplete copies. This is a hazard-

ous conjecture, and we may well .content ourselves with

the authoritative answer of the Biblical Commission, that

the non-Marcan authorship is a thing not proven.

3. Characteristics of the Gospel.

The second gospel has much in common with the

first and third. Almost every section of St. Mark has

its parallel in St. Matthew or in St. Luke, frequently in

both. Similarity of matter is largely accompanied by

similarity of language. This gives rise to the Synoptic

Problem, which is concerned with the manner of origin
and mutual relations of the first three gospels, a ques-
tion treated in the appendix to St. Matthew. Here, we

merely point out the more distinctive features—doctrinal,

historical, and literary
—-of St. Mark compared with the

other evangelists.

Doctrinal. The distinct purpose of the second gospel
is to portray Jesus as

' Lord of all '. It is suggested by
the very head-line :

' The gospel of Jesus Christ, Son of

God'. True, the question of Christ's divine personality
also forms the main theme of St. John's narrative, but

the standpoint and method of the two evangelists are

widely different. St. Mark's view is distinctively his-

torical; St. John's is eminently, but not exclusively, doc-

trinal. In the one case^ there is no attempt to flash the

Godhead upon us; Our Lord is not wholly silent, but He
is reticent; nay, of the Jesus of St. Mark men have said

that
' He did not set great store on His equality with

God'. In truth, the simple, unstudied narrative is left

to speak for itself and to convince the reader that
'

truly
this man was Son of God'. His Divinity reveals itself

as It were unconsciously and without effort. In the other

case, we have speech pregnant with mystery, sublime

reasoning, profound discourses, and divine claims :

'

I
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and the Father are one '. In Mark once only does Jesus

Himsell declare directly and expressly that he is
'

the Son

of the Blessed One' (xiv. 6i). Elsewhere, He accepts,

as He must, the attribution of absolute power (i. 40: ii.

7, 10); twice, at His baptism and transfiguration, the

Supreme Witness bears testimony to Him; He allows

€ven unclean spirits to give momentary expression to their

recognition of him (iii. 1 1 : v. 7) ;
He claims to be

^ Lord of the sabbath
'

(ii. 28), reads the hearts of men

(ii. 8) and even the deep counsels of God (xiii), and

sometimes utters language befitting the lips of God
alone (viii. 34— 2>^: xiii. 26— 27); once He almost lifts

the veil entirely (xii. i— 9) ;
but otherwise the mystery

of His Person is left to reveal itself principally through

multiplied manifestations of superhuman power.

Yet no other evangelist brings Christ's perfect man-

hood into such bold relief. On fourteen occasions Jesus

assumes the title 'Son of Man '. He is subject to fa-

tigue and to hunger. His Soul's emotions are expressed

in word, look, and gesture; He is touched with com-

passion, moved to indignation, stricken with grief. He

prays and fears, sighs and wonders, suffers and dies.

St. Mark certainly does not emphasize Our Lord's

Messiahship. This aspect of His Person would not in

itself appeal to gentile converts. Only near the close of

the gospel do we find Jesus' first explicit claim to be

the Christ (xiv. 61). Moreover, St. Peter knows it, but

is not allowed to tell any man (viii. 29). Outside the

circle of the twelve, blind Bartimaeus is the first to pro-

claim it openly (x. 47), and at last the crowd takes

up the cry (xi. 10). It is precisely the insistence on a

progressive self-revelation of Christ that is more marked

in the second gospel than in the others; and this was

probably set forth to meet a difficulty likely to arise even

in Roman minds : how came it that the Jews did not at

once acclaim their Christ?

Historical: As already stated, there are few para-

graphs in St. Mark lacking parallels in St. Matthew and
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St. Luke; yet in the narrative of the ministry his choice

of matter is significant. He assigns a large place to

miracles ;
in fact, in this

'

gospel of miracles
'

almost a

fourth of the whole record is devoted to them. Brief as

St. Mark's gospel is, it contains almost all the mentions

of miracles to be found in St. Matthew's, and adds four

omitted by that evangelist (i. 23—28: vi. 12— 13: vii.

i3'i
—

?)7 '- viii. 22— 26); two of these are peculiar to it-

self. This demonstration of power was well calculated

to impress gentile converts. Jesus is seen commanding
all the forces of nature, acting as

^ Lord of all
'—of wind

and sea, of disease and death, of all material things and

all earthly conditions. His power over devils is particu-

larly emphasized, appealing strongly to readers once in

bondage to the powers of evil.

St. Mark's predilection for the miracles becomes

more striking when contrasted with his meagre account

of the discourses. He does not report half as many para-

bles as either St. Matthew or St. Luke; only four are

explicitly proposed as such (iv. 3^
—

9: 26—29: 30^-

32 : xii. I
—

9), and one alone is peculiar to him (iv. 26—
29). The Sermon on the Mount is omitted; other dis-

courses appear in a much abbreviated form ; the eschato-

logical discourse (xiii) alone survives at considerable

length.

It has been said that St. Mark's is
'

the chronologi-

cal gospel'. This merits a qualified assent. .From the

opening of the Judaean ministry (x), he is in general

agreement with St. Matthew and St. Luke. In his ac-

count of the Galilaean ministry (i. 14—ix), he does not

group events on the scheme of St. Matthew, nor attempt

the literary arrangement of St. Luke, but his narrative is

probably arranged with a stricter eye to actual sequence

of events than are theirs. It is practically an agreed

point among students of gospel harmony that St. Mark's

gospel should be taken as the basis of the whole ar-

rangement.

Lastly, St. Mark is highly circumstantial. With true
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historical instinct he enriches his record with those min-

ute details of time, place, person, occasion, and environ-

ment, which give certainty and distinctness to narrative^

and often pass unnoticed by the other evangelists.
* There

is perhaps not one narrative which he gives in common
with St. Matthew and St. Luke to which he does not con-

tribute some special feature '.^ Dr. Swete 2 calculates

that
'

as a result of this characteristic fulness of St. Mark,
some eighty verses in his Gospel find no direct parallel

in the other Synoptists'.

Literary: We may note that the body of his work con-

sists of a series of simple sentences usually connected

by
' and

'

(Kat) frequently combined with his favourite
*

straightway
'

{^v6v%). No fewer than 80 of the 88 sec-

tions of Westcott and Hort's text open with Kat.^ We
may likewise emphasize St. Mark's constant use of par-

ticiples {^e.g., V. 25— 27), and the frequent occurrence of

irregular and broken constructions.

Although the gospel is written in
'

the Greek of one

to whom Greek is not his mother tongue, and who knows

the language in its biblical, popular, and colloquial forms,

not in its literary usage ',* its style is distinguished by life

and force. St. Mark presents his reader with a series of

vivid, living, pictures, which has charmed and impressed

every student of his gospel. An initial line or two fre-

quently gives the setting of an incident, and a fine dra-

matic effect is obtained by a preference of the direct

form of speech, a fondness for mentioning the speakers'"

movements, gestures, and looks, and for noting the im-

pression produced on the bystanders. The freedom with

which St. Mark handles his tenses {e.g., xii. 41— 42), his

frequent use of the
'

historic present ', and his not un-

common redundancies, often serve to heighten the colour-

ing, or to impart life and movement to the narrative.

»
Westcott, Introd. to the Study of the Gospels, p. 366. 8th ed.

2 St. Mark, p. Ixxiv.

3 Hawkins, Horae Synopticae, p. 151. 2nd ed.

4 Salmond, in Hastings' Diet. Bib. iii. p. 251.
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THE GOSPEL OF ST. MARK.

Opening- of the Ministry. (Chap. I. i— 13.)

The Beginning of the Gospel of Jesus

^The Christ, Son of God.
Baptist '

As it is written in Isaiah the prophet,
Behold I send my messenger before thy face,

And he shall prepare thy way:
The voice of one crying in the wilderness,
*

Prepare ye the way of the Lord,

Make straight his paths
'

:

even so came John the Baptist in the wilderness,

preaching a baptism of repentance unto forgiveness

of sins. And all Judaea and all the inhabitants of

Jerusalem went out unto him, and were baptized by
him in the river Jordan, confessing their sins. And

John was clad in camel's hair, and had a leathern gir-

.1. I. This is probably the title of the book: the beginning of the

good tidings concerning Jesus Christ : a history of the origin of

Christianity.
' Son of God '—retained with almost all ancient au-

thorities—is not an idle reassertion of Jesus' messianic dignity ; His

Divinity was fully acknowledged at the period of writing : cf. Rom. ix.

5: Philip, ii. 5
— II, with notes.

2—8. The Baptist: Matt. iii. i—12: Luke iii. i— 18. Mark i. 2

is not in Isaiah (xl. 3) but from Mai. iii. I ; the lesser name yields

to the greater ;
the

*

messenger
* and '

the voice
*

are identified : cf,

John i. 23.

4. The earliest oral tradition of Christ's life probably began with

the ministry of the Baptist {cf. Acts x. 37) : Matt, i
—ii and Luke

i—ii present the fruit of private research. John's
'

baptism
' was

not a sacrament, but a purely symbolical rite—a sign of
'

repentance
*

looking
*

unto forgiveness
'

: cf. Acts xix. i—5.



2 ST. MARK [C. I. 7
—

13.

die about his loins, and his food was locusts and wild

honey. And this was what he said in his preaching:
'

After me cometh he who is mightier than I, the

strap of whose sandals I am not worthy to stoop and

loose. I have baptized you with water, but he shall

baptize you with the Holy Spirit'.

9 And it came to pass in those days that

^^o'f jerui''" Jesus came from Nazareth in Galilee, and

was baptized in the Jordan by John.

10 And straightway, as he came out of the water, he saw

the heavens rent asunder, and the Spirit coming down
11 upon him as a dove

;
and there came a voice from the

heavens,
' Thou art my beloved Son, in thee I am well

pleased'.

12
^j^g

And straightway the Spirit casteth him

13
Temptation q^|- [j^^q ^]^g wildemess. And he was in

the wilderness forty days, being tempted the while

by Satan, and he wag with the wild beasts, and the

angels were ministering to him.

8. 'baptize you with the Holy Spirit': the reference is primarily
but not exclusively to Christ's sacramental baptism: cf. Acts. i. 5.

9— II. The Baptism of Jesus: Matt. iii. 13
— 17: Luke iii. 21—22.

10. 'straightway', evdvs , a word characteristic of St. Mark, and

occurring ten times in this chapter alone. Like St. Matthew's cor-

responding favourite word, rt^re, and St. John's, olp.it appears to corre-

spond to the Aramaic edayin, and so to the Hebrew waw consecu-

tive imperfect. Hence the notion of immediate sequence is not always

to be emphasized, but
'

the essence of the meaning of waw consecutive

is that the event related is regarded as happening in due sequence
to what has gone before

'

(Burkitt, Evangelion Da-Mepharreshe, Vol.

TL p. 89: cf. Journ. of Theol. Studies, Vol. XII •.r6r( in St. Matthew,

"by A. H. McNeile, D.D.). It seems more natural to suppose that the

Baptist descended into the water to baptize, and is the subject of the

sentence {cf. John i. 32—4).

12— 13. The Temptation: Matt. iv. i
— 11 : Luke iv. i— 13.

13.
• were ministering to him ', perhaps both food [cf. Matt. iv. 2)

and spiritual consolation {cf. Luke xxii. 43).
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B
First Year of Ministry, (cc. I. 14—VI.)

I. The Early Period, (cc. I. 14—111. iga)

Galilee :

^^^ ^^^^^ John had been delivered up, 14

\llp^^lf Jesus came into Galilee preaching the

Disciples gospel of God and saying, 'The fulness 15

of time is come and the kingdom of God is nigh ;
re-

pent, and believe in the gospel'.

And passing along the sea of Galilee he saw Simon 16

and Andrew, the brother of Simon, casting their nets

in the sea, for they were fishermen. And Jesus said 17

to them, 'Come, follow me, and I will make you
fishers of men'. And straightway they left the nets 18

and followed him.

And proceeding a little further, he saw James the 19

son of Zebedee, and John his brother, who were also

in their boat, putting the nets in order. And straight- 20

way he called them. And they left their father Zebe-

dee in the boat with the hired men, and departed and

followed after him.

And they enter Capharnaum. And 21

Ca^haminm Straightway on the sabbath he went into

the synagogue and taught. And they 22

were astounded at his teaching; for he taught them

14—20. The Call of the Four Disciples: Matt. iv. 12—22 : Luke iv.

14— 15 : V. I
—

1 1.

* The Early Period
'

of the first year of ministry comes to an end

with the setting forth of the new rule of life in the Sermon on the

Mount, and the choice of twelve apostles with a view to more systematic

evangelisation. Immediately after these developments the opposition

to Christ also becomes more marked : even
'

his own people
'

think He
is beside Himself, He is accused of casting out spirits by Beelzebub,
and He is compelled to veil His teaching in the form of parables.

15.
' The fulness of time is come ', i.e., the time appointed by God

as the period of preparation for the coming of the Messiah has been;

fulfilled: cf. Gal. iv. 4.

21—34. A Sabbath at Capharnaum: Matt. viii. 14— 17: Luke iv.

31—41-
22.

'

Among the Jews a Rabbi's teaching derived authority from
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23 as one having authority^ and not as the scribes. And

straightway there was in their synagogue a man pos-

24 sessed by an unclean spirit, and he cried out, saying,
' What have we to do with thee, Jesus of Nazareth?

Art thou come to destroy us? I know thee, who thou

art—the holy one of God !

'

25 And Jesus rebuked him saying,
* Hold thy peace,

and go out of him '.

26 And the unclean spirit threw him into convulsions,

27 and with a loud cry went out of him. And all were

amazed, and discussed the matter among themselves,

saying,
' What is this? A new teaching ! With author-

ity he commandeth even unclean spirits, and they obey

him! '

28 And straightway his fame spread everywhere

throughout the neighbourhood of Galilee.

29 And straightway, leaving the synagogue, he came

to the house of Simon and Andrew, with James and

30 John. Now Simon's mother-in-law lay stricken with

fever; and straightway they spoke to Jesus about her.

31 And drawing near, he took her by the hand and raised

her up ;
and the fever left her, and she ministered to

them.

the fact of its accordance with tradition—that it accurately repre-

sented what had been received from a previous great teacher
'

(Eder-

sheira. Life and Times of Jesus the Messiah, Bk. IV. chap. vi. Vol. II.

p. 151). Christ spoke with authority of His own: cf. Matt. v. 22 sqq.

23.
'

possessed by ', lit.
'

in an unclean spirit ', i.e.^ controlled by
one. Cf. The Question of Mimcles, by G. H. Joyce, S.J. : Appendix^
Possession and Exorcism. Possession may result in a physical malady

{cf. ix. 29, note: Job ii. 7), but the one by no means implies the

other (i. 34: ii. i—12, etc.).
'

In the (Holy) Spirit
*

is similarly used

of men under God's influence and control : cf. xii. 36.

24. Lit.
' What [is] to us and to thee?' The phrase deprecates

interference : cf. v. 7 : John ii. 4, with note.

27. The parallel in St. Luke (Luke iv. 36) seems to show that tlie

words '

with authority
'

belong to what follows, though the Greek

would here allow of their being taken with what precedes.
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But when evening was come, and the sun had set, 32

they brought unto him all the infirm and the pos-

sessed; and the whole town was gathered round the 33

door. And he healed many who were infirm with 34

various diseases, and he cast out many devils
;
and he

suffered not the devils to speak, because they knew

him.

And in the morning, long before day- 35

thiliTr'^red ^reak, he arose and went forth to a de-

sert place, and there gave himself to

prayer. And Simon and those with him hastened 36

after him
;
and they found him and say to him,

'

All 37

are seeking thee'.

And he saith to them,
'

Let us go elsewhere, to the 38

neighbouring townlets, that there also I may preach,

for thereunto came I forth.' And he went throughout 39

Galilee, preaching in their synagogues and casting out

devils.

And there cometh to him a leper who besought 40

him on his knees, saying,
'

If thou wilt, thou canst

make me clean'.

And moved with compassion, he stretched forth 41

his hand and touched him, and he saith to him,
'

I

will; be thou made clean'.

34. 'knew him', i.e., 'to be Christ*, itself a strongly supported

reading, but probably a gloss from Luke iv. 41. 'suffered not ': He
did not wish the question of His Person to be raised in an acute form

so early in His ministry.

35—45. Mission tour: the leper cured: Matt. iv. 23: viii. 2—4:
Luke iv. 42—44: v. 12— 16.

38. 'came I forth', referring not so much to His departure from

Capharnaum as to His coming from, heaven to preach the gospel :

cf. Luke iv. 43 : John viii. 42. The disciples did not always under-

stand such profound remarks at once: cf. viii. 15
—

17.

40.
*

If thou wilt
'

: Jesus accepted this attribution of absolute

power. He led men gradually to a knowledge of His Person.
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42 And straightway the leprosy left him, and he was

43 clean. And Jesus strictly charged him and straight-

way hurried him off
;
and he saith to him,

44 'See thou say naught to any man, but go, show

thyself to the priest, and offer for thy purification

what Moses commanded, for a witness unto them'.

45 But the man when departed began to speak freely

and to spread abroad the whole story, so that Jesus

could no longer enter a town openly, but remained

without in desert places ;
and they came to him from

all sides.

II.

1 And when he had again entered Caphar-
Capharnaum t 1 • y

ag-ain : the uaum somc days later, it was reported

2
paralytic

^j^^^ ^^ ^^^ ^^ home. And they gathered

together in large numbers, so that there was no

room left even about the door. And he was speaking

3 to them the word. And they come carrying unto him

4 a paralytic, who was borne by four men. And as

they could not bring the sick man unto him because

of the multitude^ they removed the roofing where he

44.
'

for a witness unto them ', i.e., probably the priests : cf. xiii.

9. The Law (Levit. xiv.) was to be obeyed, and incidentally the

heads of the nation were to learn of the presence of a prophet ; but,

Jesus would have conviction come gently: cf. i. 45 : John vi. 14— 15.

II. I—12. The Paralytic: Matt. ix. ib—8 : Luke v. 17—26.

I. 'at home', iv oiKCf : cf. I Cor. xi. 34: xiv. 35. The house was

probably Simon's : c/. i. 29.
' We regard it as one of the better

dwellings of the middle classes. . . . Jesus is speaking the Word,

standing in the covered gallery that ran round the courtyard of such

houses, and opened into the various apartments '. The four men could

have lifted the paralytic up to the roof by the usual outer staircase

(cf. xiii. 15, with note), and 'it would have been comparatively easy

to unroof the covering of tiles, and then, having dug out an opening

through the lighter framework which supported the tiles, to let down

their burden into the midst before Jesus
'

(Edersheim, Life and Times,

Bk. III. chap, xvi.: Vol. I. pp. 502-3). The doorway would be that

opening from the outer to the inner court, which latter was crowded.
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was, and having made an opening they let down the

pallet whereon the paralytic lay. And Jesus, seeing 5

their faith, saith to the paralytic,
*

My child, thy sins

are forgiven '.

Now there were certain scribes sitting there who 6

reasoned thus in their hearts :

*

Why doth this man 7

speak thus? He blasphemeth I Who can forgive sins

save God alone?'

And straightway Jesus, knowing in his spirit that 8

they were reasoning thus within themselves, saith to

them,

'Why reason ye thus in your hearts? Which is 9

easier, to say to the paralytic,
"
Thy sins are forgiven ",

or to say, "Arise, and take up thy pallet, and walk"?

But that ye may know that the Son of Man hath power 10

on earth to forgive sins
'—then saith he to the paraly-

tic— '

I say to thee, arise, take up thy pallet, and go "

to thy home'.

And he arose, and straightway took up his pallet, 12

and went forth in the sight of all, so that all were

amazed and glorified God, saying,
' We never saw the

like'.

And he went forth again by the sea
;
and 13

Le^^. hf^felst th^ whole multitude kept coming to him,

and he taught them. And as he was 14

passing along he saw Levi, the son of Alphaeus, sit-

5.
'

thy sins are (this moment) forgiven (by me) ': the use of the

present (o</)i€J'Tat : cf. Moulton's Grammar of N.T. Greek, i. p. 119) and

the context (ii. 7, 10) require this meaning.

9— II. To absolve and to heal are both divine works, but God

may work through human agents {cf. Matt. x. 8: xviii. 18: John xx.

23). Jesus, however, will not rebut the charge of the Scribes (ii. 7),

that He is claiming to be God {cf. ii. 28, with note).

13—22. The Call of Levi, and his feast: Matt. ix. 9—17: Luke

V. 27—39.
14. The great high-road from Damascus to the Mediterranean ran

through Capharnaum, where tolls were collected for the Tetrarch of

Galilee, Herod Antipas.
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ting at the place of toll
;
and he saith to him,

'

Follow

me '

.

And he arose and followed him.

t5 And it came to pass that when he was at table in

the house of Levi^ many publicans and sinners were

at table with Jesus and his disciples
—for they fol-

16 lowed him about in large numbers. And when the

scribes of the Pharisees saw that he was eating with

sinners and publicans^ they said to his disciples,
'

Why
doth he eat with publicans and sinners?'

t7 And Jesus heard and saith to them,
*

They that are

strong have no need of a physician, but they that are

infirm. I came not to call just men, but sinners '.

18 Now the disciples of John and the Pharisees were

fasting. And they come and say to him,
*

Why do the

disciples of John and the disciples of the Pharisees

fast, while thy disciples do not fast?'

19 And Jesus said to them:
* Can the children of the bride-chamber fast while

the bridegroom is with them? As long as they have

20 the bridegroom with them they cannot fast. But the

days shall come when the bridegroom shall be taken

away from them, and then shall they fast, in that day.

21
' No one seweth a piece of new cloth on an old

15.
'

publicans ', i.e., collectors of tolls, taxes, etc.
;
this has always

been the recognized English rendering of reXdour^s (Vulg. publicanus).

15
— 16, Others prefer the rendering: 'for they were many. And

there followed him also the scribes of the pharisees ;
and seeing him

eating. . . '. This supposes a koi before lZ6vTes , a reading strongly

supported ; but the word for
'

followed
'

{rjKoXovdovv) usually implies
moral attraction as well {cf. ii. 14). Hence it appears to be a note

added to explain the presence of the disciples.

17. Cf. Rom. iii. 23.

19.
' The children of the bride-chamber ', i.e., the wedding -guests,

the expression
'

child of
'

having a wide and varied usage among the

Jews, and being here used to express those especially connected with

a place {cf. I Mach. iv. 2).

21. 'new cloth ', ayud<l>ov : cf. Moulton and Milligan, Vocabulary
of Greek Testament {sub voce).
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cloak; else the patch teareth away from it—the new
from the old—and a worse rent is made.

' And no one poureth fresh wine into old wine-

skins
;
else the wine will burst the skins, and wine and

skins are lost. But fresh wine into new skins !

'

And it came to pass that he was going 23

questions

Sabbath
through the cornfields on the sabbath;

and his disciples, as they walked along,

began to pluck the ears. And the Pharisees said to 24

him,
'

Behold, why are they doing on the sabbath what

is not lawful?'

And he saith to them: 25

' Have ye never read what David did when he

and those with him were in need and hungry—how he 26

22. Skins, usually of goats or sheep, were often used for the

storage and transport of wine : cf. Jos. ix. 4, 13 : Job xxxii. 19.

After long use they lost their flexibility, and might burst if the new
wine again fermented, which it was liable to do.

' The n-ew Gospel
cannot be put like an [unshrunk] patch on the old worn-out cloak of

the Jewish ordinances, nor can the new Christian spirit be enclosed

within the old decayed form '

(Fonck, The Parables of the Gospel,

p. 235), The second sentence of this verse is lacking in the Codex
Bezae and some Old Latin MSS., and it is just possible that it is

an insertion from Luke v. 38, which according to most authorities it

simply repeats; but in the Vatican and Sinaitic MSS. the saying
assumes a short and crisp form that strikes one as particularly Marcan.

11.23— III. 6. Sabbath questions: Matt. xii. i—14: Luke vi. i— 11.

23. The Law (Deut. xxiii. 25) allowed men 'to pluck the ears' of

corn, but the Pharisees forbade it
* on the sabbath ', on the ground that

plucking was equivalent to reaping. Here, as in John iv. 35, we find

the harvest of wheat still standing, but ready to be reaped {cf. Eder-

sheim. Life and Times, Bk. IIL chap. xxxv. : VoL II. p. 53); the

time in this case is a little after Pentecost (John v. i).

26.
*

the house of God ', i.e., the tabernacle of the ark of the

covenant, at that time in Nob, a town of Benjamin.
* The high priest

'

was Achimelech, father of Abiathar ;
the latter, however, was also

living in Nob, and succeeded his father in the high -priesthood : cf.

I Sam. (I Kings) xxi. i—2: xxii. 19—20: xxx. 7. The words 'in the

days of Abiathar the high -priest
'

( ^ttI 'A/StaUo/) apx'<P<'«^ ) 'may have

been an addition by a badly informed copyist
'

(Stanton, The Gospels

as Historical Documents, Part II. p. 145): they are omitted by the

Codex Bezae and some other MSS., chiefly Old Latin {cf. ii. 22, note).
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entered the house of God, in the days of Abiathar the

high priest^ and ate the shew-bread—which it is not

lawful for any to eat except the priests
—and also gave

thereof to them that were with him?'

27 And he said to them :

' The sabbath was made for man, not man for

28 the sabbath
;
so that the Son lof Man is lord even of the

sabbath'.

And he again entered the synagogue. And there

was a man there, with a withered hand. And they

watched to see whether he would heal him on the sab-

bath^ in order that they might accuse him. And he

saith to the man with the withered hand,
'

Stand forth

into the midst '.

And he saith to them,
'

Is it lawful to do good on

the sabbath—or to do harm? To save life or to put to

death?'

But they held their peace. And he looked around

upon them with anger, grieving over the hardness of

their heart. And he saith to the man,
'

Stretch forth

thy hand'.

St. Thomas, however, in his Catena Aurea quotes the Venerable Bede
as remarking that Abiathar was there when David came, and after-

wards himself became high priest,
' and the son came to be of far

greater excellence than the father, and therefore deserved that the

Lord should mention him as high priest, even while his father was

alive'. We may compare Luke iii. 2, with note; and generally the

word '

high priests
'

is often used in a wide sense in the New Testa-

ment, to signify the members of the high-priestly families.

28. The principle granted, it does not follow that any one at all

had power to dispense from the Law; but Christ obviously had it, as

the Divine Head of the race {cf, ii. 9
— 11, with note).

III. I. 'the synagogue', i.e., at Capharnaum. Stress cannot al-

ways be laid on the absence of the definite article in New Testament

Greek.

4.
'

or to do harm ... or to put to death?' Not that this was the

only possible alternative
;
but the words were probably intended to

remind the Pharisees of their attitude towards Our Lord Himself. If

one might not even do good to others, still less might one be plotting

their destruction.
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And he stretched it forth, and his hand was re-

stored. And the Pharisees went out and straightway 6

took counsel with the Herodians against him, how

they might destroy him.

And Jesus with his disciples withdrew 7

The Apoiuef
^^^^ ^^^ ^^^^ ^^^ ^ S^^^^ multitude from

Galilee followed. And from Judaea,

from Jerusalem, from Idumaea, from beyond Jordan, 8

and from the neighbourhood of Tyre and Sidon, a

great multitude came unto him, hearing of all his do-

ings. And he bade his disciples keep a light boat in 9

readiness for him because of the multitude, for fear

they should crush him. For he had healed many, so 10

that all that were suffering from complaints were

throwing themselves upon him to touch him. And n

the unclean spirits, as often as they caught sight of

him, fell down before him and cried out, saying,

'Thou art the Son of God'.

And he severely charged them not to make him 12

known.

And he goeth up into the mountain and calleth 13

whom he would, and they went unto him. And he ap- M

pointed twelve, whom moreover he named apostles,

to be with him, and to be sent forth to preach, and 15

6.
' The Herodians ', partisans of Herod Antipas, Tetrarch of Gali-

lee, and of his family, were a political rather than a religious party.

7
—19 a. The Choice of the Apostles: Matt. iv. 24—25: x. 2—4:

xii. 15
—21 : Luke vi. 12— 19.

11, 'the unclean spirits . . . fell down': the actions of the pos- .

sessed are commonly attributed to the spirits controlling them : cf. i.

23—24 : V. 6—8.

12. Cf. i. 34, with note.

14.
* whom moreover he named apostles '. Several important au-

thorities omit these words : possibly they are a gloss from Luke vi. 13.

But the greater weight of evidence seems in their favour.
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16 to have power to cast out devils. So he appointed the

t7 twelve: Peter (thus he surnamed Simon), and James
the son of Zebedee, and John the brother of James

(these he surnamed Boanerges, that is, sons of thun-

18 der), and Andrew, and Philip, and Bartholomew, and

Matthew, and Thomas, and James the son of Al-

19 phaeus, and Thaddaeus, and Simon the Zealot, and

Judas Iscariot, the one that betrayed him.

II. First Year of Ministry : Later Period, (cc. III. 19b— VI.)

Blasphemy js^^^ ]-^g cometh to his home : and a2:ain
against the ' °

Spirit: Christ's the multitude cometh tog-ether, so that
Mother and ° '

Brethren they could not cven take food. And
when his own people heard of it, they came out to lay

hold of him, for they said,
' He is beside himself.

16. The construction of the original is somewhat broken.
'

Peter
'

:

cf. John i. 42 : Matt. xvi. 18, with note.

17.
'

sons of thunder
'

; probably so named mainly because of their

fiery character : cf. ix. 38 : x. 35—37 : Luke ix. 54. The original of

Boanerges is difficult to identify. Perhaps, as some of the variant forms

appear to suggest, it represents Bene rogez, the latter word standing

for
'

thunder
'

in Job xxxvii. 2 {cf. Swete's St. Mark, ad loc, with

references to Dalman there given).

18.
' Thaddaeus ', another name for Jude, the brother of James.

' Simon the Zealot ', as St. Luke (vi. 15) rightly interprets '^avavaios :

this name, like
'

Boanerges ', was doubtless in the main descriptive of

personal character.

19. 'Iscariot', in Hebrew Ish-Kcrioih, 'man of Kerioth
',

a town

of Judah (Jos. xv. 25), or perhaps of Moab (Jerem. xlviii. 24).

19 b—35. Blasphemy against the Spirit: Christ's Mother and Breth-

ren: Matt. xii. 22—32 : 46—50: Luke viii. 19
—21 : xi. 14—23 "• xii. 10.

The opposition is now growing : cf. i. 14—20, note.

20. After the Sermon on the Mount (Matt, v—vii), Jesus returns

to His 'home' at Capharnaum : cf. ii. i, with note.

21. They apparently wished to force Him to take more care of

Himself {cf. iii. 20); Christ does not blame them (iii. 31
—35, with

note). The Vulgate in furorem versus est (' He has gone mad ') is

much too strong. We can imagine Christ's Mother sharing in their

solicitude without herself entertaining the misguided notions that may
have moved some.
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And the scribes that had come down from Jerusa- 2?

lem said,
' He hath Beelzebub

', and,
'

It is by the

prince of devils that he casteth out devils'.

And calling them unto him he said to them in 23

parables :

' How can Satan cast out Satan? If a kingdom be 24

divided against itself, that kingdom cannot stand;

and if a household be divided against itself that 25

household cannot stand; and if Satan hath risen 26

against himself and is divided, he cannot stand—he is

come to an end. Nay, no man can enter the strong 27

man's house and plunder his goods unless he first bind

the strong man; then indeed shall he plunder his

house.
' Amen I say to you, all things shall be forgiven 2S

the sons of men, sins and whatsoever blasphemies they

may utter; but whosoever blasphemeth against the 29

Holy Spirit never hath forgiveness, but is guilty of an

everlasting sin'.

Because they said,
' He hath an unclean spirit '. 3^

And there come his mother and his brethren, and 3^

22.
• Beelzebub ', originally

'

the Lord of Flies ', the god of Ekron

(C/. II (IV) Kings i) : this, the usual English form, appears in Syriac

texts and the Vulgate, and is itself more intelligible ;
the reading-

of the Greek MSS.,
*

Beelzebul
'

(or
* Beezebul '), is of uncertain

origin.

27.
' Far from being in league with Satan, I am manifestly his

despoiler '.

29. The blasphemy of the Scribes was this : they had maliciously attri-

buted to Satan works manifestly divine. Such a sin
'

never hath forgive-

ness
'

: not that God does not give the sinner sufficient grace (I Tim.

ii. 4), or that the Church in His name has not power to absolve all

sins (John xx. 23) : but Christ foresees that such a sin will never as

a matter of fact be repented of. So Knabenbauer ad loc, in Matt.

xii. 30—32 (both in the Cursus S. Scriptures), and in the Revue

Biblique, Vol. I. (1892), pp. 161—170: following St. John Chrysostom^

St. Jerome, Ven. Bede, etc.

31. 'his brethren', named in vi. 3. Cf. Appendix to the Epistle-

of St. James.
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32 standing without they sent unto him to call him. Now
there was a multitude sitting about him, andthey say

to him,
'

Behold, thy mother and thy brethren without

are seeking thee '.

33 And answering he saith to them,
' Who is my

mother, and who are my brethren?'

34 And looking around upon them that sat round

about him he saith,
' Behold my mother and my breth-

35 ren ! Whosoever doth the will of God, he is brother

and sister and mother to me '.

IV.

I And again he began to teach by the Sea.

Ifthrsowir "^^^ ^ ^^s^ multitude gathereth together

unto him, so that he entered a boat and

sat on board. And the whole multitude remained on

2 land, facing the Sea. And he taught them many

things in parables, and in his teaching he said to

them :

3
' Hear ye ! Behold the sower went forth to sow.

4 And it came to pass that, as he sowed, some seed fell

by the wayside^ and the birds came and ate it up.

5 And some fell upon rocky ground, where it had not

much soil, and straightway it shot up because it had

6 no depth of soil; and when the sun rose it .was

7 scorched, and because it had no root it withered. And

33—35.
'

Christ's reply is not a denial of the claims of family

ties, nor does it necessarily imply any censure on His Mother and
brethren. It asserts that there are far stronger and higher claims '

(Plummer on Luke viii. 21, Int. Crit. Com.).
IV. 1—9. The Parable of the Sower: Matt. xiii. i—9: Luke

viii. 4—8.
' The sowing season in Palestine, as a rule, is in Novem-

ber
'

(Fonck, The Parables, p. 78); we may suppose this parable to

have been spoken about then.

5.
'

rocky ground ', where the rock lay almost at the surface, and

had only a thin coating of soil.
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some fell among thorns, and the thorns grew up and

choked it, and it yielded no fruit. And other seed

fell upon good soil, and it grew up and made in-

crease and yielded fruit, and it bore thirty-fold, and

si:^ty-fold, and a hundred-fold'.

And he said,
' He that hath ears to hear, let him

hear'.

And when he came to be alone, the 10

Exphinltion
Twelve and the others who were about

him asked him touching the parables.

And he said to them : n
' To you hath been imparted the mystery of the

kingdom of God, but to them that are without, all

things are treated in parables, that 12

Seeing they may see and not perceive,

And hearing they may hear and not understand,

Lest perchance they return again and be for-

given'.

And he saith to them: 13

' Know ye not this parable? How then shall ye

come to understand all the parables? The sower sow- 14

JV^ 10—25. The Explanation: Matt. xiii. lo—23: Luke viii. 9— iS.

11. 'the mystery of the Kingdom', the long-hidden and sublime

doctrine concerning the Church, God's Kingdom on earth : cf. Rom.

xvi. 25, with note.

12. Isai. vi. 9— 10, abridged and adapted: cf. Matt. xiii. 14— 15:

Luke viii. 10: John xii. 40: Acts xxviii. 26—27. Doubtless it was on

account of the growing opposition that Christ veiled His teaching of

the Kingdom in parables, which the well-disposed would come to under-

stand, while the malicious would have little to lay hold of. But the

evangelists see in this (to some extent) hidden teaching an important

stage- in the rejection of Israel. God not merely foresaw and per-

mitted this rejection, but for His own good reasons freely chose beiore

all others an order of things in which the free will of the Jews would

bring it about. It is in this mitigated sense that we must understand

the text. The rejection of the chosen people is dealt with explicitly

by St. Paul in Rom. ix—xi., where see notes.
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15 eth the word. And as for those by the wayside, where

the word is sown—when they have heard it, straight-

way Cometh Satan, and taketh away the word sown

16 in them. So, too, it is with those sown upon the

rocky ground— when they have heard the word,

17 straightway they receive it with joy, and they have no

root in them, but last only for a time; then, when

affliction or persecution cometh because of the word,
18 straightway they are scandalized. And there are

others that are sown among thorns—these are they that

19 have heard the word, and the cares of the world and

the deceit of riches and cravings for other such things

20 enter and choke the word, and it is unfruitful. And
there are those that are sown upon good soil—they that

hear the word and welcome
it^

and bear fruit, thirty-

fold, and sixty-fold, and a hundred-fold'.

21 And he said to them :

'

Is the lamp brought to be put under the bushel

or under the couch? Is it not rather to be put on the

22 lamp-stand? There is nothing hidden save to be

made manifest
; nothing hath been made secret but

23 to come in time to light. If any man hath ears to

hear, let him hear '.

15. The construction of the original is incomplete, but the sense

is sufficiently clear.

16.
'

those sown '. The general idea running through the parable
is that the various kinds of soil represent the various kinds of hearers.

But since the fate of the seed really represents the spiritual fate of the,

hearers, the seed and the hearers are also in part identified.

17. 'are scandalized': they had no idea that truth and goodness

might cost them something.
21. 'the bushel', i.e.,

' bushel -measure
', or, more nearly,

'

peck-
measure ', but the exact capacity is unimportant, and '

bushel
'

is con-

secrated in English phrase.
' Such a measure formed part of the usual

household utensils, being required especially for the measuring of the

corn and meal for the bread which was made daily
'

(Fonck, Parables^

p. 689). It was as familiar as
'

the couch
'

for meals.

22. The veiling of divine truth was but a temporary expedient ;

cf. Matt. X. 26—7.
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And he said to them : 24
* Look to what ye hear

;
for in what measure ye

measure, it shall be measured unto you, and more shall

be added unto you. For to him that hath shall be 25

given; and from him that hath not shall be taken

even what he hath'.

And he said : 26

Parables
' Thus IS the kingdom of God, as when

a man casteth seed upon the earth—night 27

and day he sleepeth and riseth, and the seed is shoot-

ing up and growing, he knoweth not how. Of itself 28

the earth beareth the crop
—first the blade, then the

ear, then the full-formed grain in the ear. But when 29

the crop is ripe, straightway
*'

he sendeth forth the

sickle, for the harvest is ready" '.

And he said : 30

'To what are we to liken the kingdom of God,

or in what parable to set it forth? It is like to a mus- 31

tard-seed, which when sown upon the earth is the

least of all the seeds upon the earth; yet when it is 32

sown it springeth up and becometh greater than all

the herbs, and putteth forth great branches, so that

*'

the birds of the air can dwell beneath the shade

thereof".

And in many such parables he spoke to them the 33

24—25. These two proverbial sayings occur elsewhere differently

applied: Matt. vii. 2: xiii. 12: xxv. 29: Luke vi. 38: viii. 18: xix.

26. Both are employed to urge the need of zealous attention to Christ's

teaching.
26—34. Other Parables: Matt. xiii. 31

—35: Luke xiii. 18—21.

26—29. The parable tells of the wonderful growth of the Church in

virtue of her divine endowments, after her Founder has withdrawn His

visible presence and intervention. Cf. Joel iii (iv). 13.

30—32. The parable illustrates the great increase of the Church

from small beginnings.

32. Dan. iv. 12, 21 (9, 18) : Ezech. xvii. 23.
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34 word^ so far as they were able to hear it. And with-

out parable he spoke not to them; but privately he

explained all things to his own disciples.

35 And on that day^ when evening had fal-

The Gerasenes
len, he saith to them,

'

Let us pass over

36 to the other side'. And leaving the

crowd they take him just as he was in the boat. And
37 other boats were with him. And there cometh a great

squall of wind, and the waves were dashing over into

38 the boat, so that the boat was already filling. And he

himself was in the stern, asleep upon the cushion.

And they waken him and say to him, 'Master, is it

naught to thee that we are perishing?'

39 And he arose, and rebuked the wind, and said to

the sea,
'

Peace ! be still !

'

And the wind fell, and there came a great calm.

40 And he said to them,
'

Why are ye afraid? Have ye
not yet faith?'

41 And they feared with a great fear, and said to one

another,
' Who then is this, that even the wind and the

y sea obey him?'

1 And they came to the other side of the sea, to the

IV. 35
—V. 20. The Gerasenes: Matt. viii. 18, 23—34: Luke viii.

22—39.
36. Christ being already on board (iv. i), they start at once without

further preparation.

V. I •

'

Gerasenes ', the best attested reading here and in Luke viii.

26, 37, though in both places several important authorities read
' Gadarenes ', which is probably the right reading in Matt. viii. 28.
'

Gergesenes
*

is also found in all three gospels, but nowhere seems

correct.
'

Since the discovery by Thomson (Land and Book, ii. 374)
of a place called Gersa or Kersa, near the eastern shore of the lake,

there has been a growing consensus of opinion in favour of Gerasa

(not to be confounded with Gerasa in Gilead, 20 miles E. of the

Jordan) as the true name of the scene of the story. A place near the

sea seems to be demanded by the circumistances, and Gadara on the

Hieromat was too far distant. The true reading in Matt. viii. 28

nevertheless is TaSaprivuv . . . the village Gerasa being too obscure,
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country of the Gerasenes. And when he had left the 2

boat, straightway there came to meet him from the

tombs a man possessed by an unclean spirit, who had 3

his abode in the tombs. Even with a chain no one

could bind him any more
;
for many times he had been 4

bound with fetters and chains, and he had snapped
the chains and broken into pieces the fetters, and no

one was strong enough to master him. And continu- 5

ally, night and day, he was in the tombs and in the

mountains, howling and cutting himself with stones.

And when from afar he saw Jesus, he ran and wor- 6

shipped him and cried out with a loud voice,
' What 7

have I to do with thee, Jesus, Son of the most high

God? I adjure thee by God, not to torment me';

For he was saying to him,
' Thou unclean spirit, 8

go out of the man'.

And he asked him,
' What is thy name?' 9

And he saith to him,
'

My name is Legion, for we

are many'.
And he besought him much not to drive them out 10

of the country. Now there upon the mountain side u

was a great herd of swine feeding; and the devils 12

besought him, saying,
' Send us unto the swine, that we

may enter them'.

And he gave them leave. And the unclean spirits 13

came out and entered the swine
;
and the herd rushed

down the cliff into the Sea, about two thousand in

number, and were drowned in the Sea.

and Gadara well known, he prefers to define the locality by a general

reference to the latter. The name Gergesa was a suggestion of

Origen's
'

(Bruce in Expositor's Greek Test., on Matt. viii. 28).

7. Cf. i. 24, and note.
'

not to torment me '

: the evil spirit dreaded

being cast back into the infernal abyss: cf. Luke viii. 31.

13. 'He gave them leave '. just as God for His own good reasons

had permitted them to enter a man. It was a far less thing for them

to enter swine—a fact Christ may have wished to teach, as well as

their intense malignity and His own power over them. The owners
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14 And the swineherds fled and told of it in the town

and in the countryside. And the people came to see

15 what had befallen. And they come unto Jesus, and

they behold the possessed
—the man who had had

the legion
—

seated, clothed and in his right mind ;
and

16 they were struck with fear. And they that had seen it

recounted to them what had befallen the possessed

17 man^ and about the swine. And they began to beseech

him to depart from their borders.

18 And as he was embarking in the boat, the man
that had been possessed besought him to be let join

19 him. And he suffered him not, but he saith to him,
' Go thou home unto thine own, and tell them of all

that the Lord hath done for thee, and how he took pity

on thee '.

20 And he departed and began to proclaim in the

Decapolis all that Jesus had done for him; and all

men marvelled.

21 And when Jesus had again crossed over

^^onau-us*^' in the boat to the other side, a great

multitude gathered together unto him.

22 And they were by the Sea. And there cometh one of

and keepers of the swine, too, were possibly Jews, in which case, though

they would not be directly violating the Law, they could scarcely have

been very zealous about their religion. In any case they failed to

profit by the manifestation of His power and mercy. Rationalists have

raised objections to Christ's action in this incident, but to admit the

facts is necessarily to admit that Christ was actmg in virtue of divine

authority.

20.
*

Decapolis ', lit.
' Ten -cities ', originally a confederation of ten

Greek cities, and so used roughly for their territory; Scythopolis ex-

cepted, they lay east of the Lake of Galilee and of the Jordan.

21—43. The Daughter of Jairus: Matt. ix. i a, 18—26: Luke viii.

40—56.
21. Jesus had returned to the western shore, landing probably near

Capharnaum.
22. We may also render,

' and he was by the sea '. The '

presidents-
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the presidents of the synagogue named Jairus. And
on seeing Jesus he falleth at his feet and beseecheth 23

him much^ saying,
*

My little daughter is at the point
of death

; come, lay thy hands upon her, that she may
be healed and live'.

And he departed with him. And there was a 24

great multitude following him, and they were pressing

upon him. And there was a woman, who had had an 25

issue of blood twelve years^ and had suffered much at 26

the hands of many physicians, and had spent all that

she had and found no relief, but rather had grown
worse. Hearing about Jesus, she came behind in the 27

crowd,and touched his cloak
;
for she said,

'

If I touch 28

but his garments I shall be healed'.

And straightway the flow of her blood was dried 29

up, and she felt in her body that she was healed of

her affliction. And straightway Jesus, knowing in 30

himself that power had gone forth from him, turned

amid the multitude and said,
' Who touched my gar-

ments?'

And his disciples said to him, 'Thou seest the 3»

multitude pressing upon thee, and sayest thou,
*' Who

touched me?" '

And he looked around to see her who had done 32

this. And the woman, trembling and struck with fear, 33

knowing what had happened to her, came and fell

down before him and told him the whole truth. And 34

of the synagogue
*

supervised its services ;
their functions were not

priestly, but mainly administrative.

34. *'Thy faith hath healed thee', lit. 'saved', but the reference

is clearly physical, as in v. 23, 28, etc. Not that we have here an

example of what is commonly meant by
*

faith -healing
'

; no amount of

imagination could cure an issue of blood of twelve years' duration. Still

less could
*

suggestion
'

to one person (Jairus) restore the life of
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he said to her^
'

Daughter, thy faith hath healed thee.

Go in peace, and be thou free from thine affliction '.

35 Whilst he was yet speaking, men come from the

house of the president of the synagogue, saying,
'

Thy

daughter is dead; why trouble the Master further?'

36 But Jesus, overhearing what was said, saith to the

president,
'

Fear not
; only believe !

'

37 And he suffered no man to accompany him save

38 )Peter and James, and John the brother of James. And

they come to the president's house; and he behold-

eth a tumult, with people wailing and lamenting

39 loudly. And entering he saith to them,
'

Why make

ye this tumult and lamentation? The child is not

dead^ but sleepeth'.

40 And they laughed him to scorn. But he cast them

all out^ and taketh the father and mother of the child

and those with him, and entereth where the child was.

41 And taking the child by the hand he saith to her,
'

Talithay ci^m \ which signifieth,
'

Maiden, I say to

thee, arise !

'

42 And straightway the maiden arose and walked;

for she was twelve years old. And they were straight-

43 way lost in amazement. And he strictly charged them

to let no one know of this, and he bade them give her

to eat.

another. The '

faith
' demanded by Christ was primarily faith in

Himself and His mission {cf. ii. 10 : iv. 40—41 : viii. 29 : ix. 7, etc.).

Cf. Joyce, The Question of Miracles: chap. iv. Miracles and Faith-

healing.

39. 'sleepeth': life was indeed extinct (cf. v. 35); but Jesus,

knowing that the girl had not yet finished her course, likened .her

death to sleep. Cf. John xi. 11— 14.

41.
*

Talitha, cum '

:
'

maiden, arise '. Here, as sometimes elsewhere

(vii. 34 : xiv. 36), St. Mark alone preserves the Aramaic words used

by Our Lord.



C. VI. 1—7.] ST. MARK 23

And he departed thence and cometh to

Nazareth ^^^ ^wn country ;
and his disciples fol-

VI.

I

low him. And on the sabbath he be- 2

gan to teach in the synagogue ;
and the people, when

they heard him, were astounded and said :

'Whence hath he come by these things? And
what is this wisdom that is given him? And these

miracles which are wrought by his hands? Is not 3

this the carpenter, the son of Mary, and brother of

James and Joses and Jude and Simon? And are not

his sisters here with us?'

And they took offence at him. And Jesus said to 4

them,
' A prophet is not without honour save in his

own country and among his own kinsfolk and in his

own home '.

And he could work no miracle there, beyond heal- 5

ing a few sick by laying his hands upon them. And 6

he marvelled because of their want of faith.

And he went round the neighbouring

thL'^Tweife villages teaching. And he calleth unto 7

him the Twelve; and he began to send

them forth two and two, and gave them power over

VI. I—6a. Jesus at Nazareth: Matt. xiii. 54—58: Luke iv. i6—
30.

'

Lc. places this visit, of which he has preserved a much fuller ac-

count, at the outset of the Ministry, but without note of time
'

(Swete,

St. Mark, on vi. i : cf. notes on St. Luke, ad loc).

I. 'his own country': cf. Luke iv. 16, 23.

4.
' took ofifence ', lit.

* were scandalized
'

: the Nazarenes failed to

recognize the Messiah in 'the carpenter' of their village; His ante-

cedents were a stumbling-block to their belief in Him.

5. Christ worked miracles mainly to rouse faith {e.g., vi. 30—52) or

to confirm it {e.g., v. 21—43)- There could be nothing arbitrary in

the acts of Incarnate Wisdom; here the disposition of His fellow -

townsmen excluded the greater spiritual good for which alone the tem-

poral favour was conferred.

6b— 13. Mission of the Twelve: Matt. H. 35--xi. i: Luke ix.

1—6.

7. Cf. iii. 14—15-
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8 the unclean spirits. And he charged them to take

naught for their journey save only a staff—no bread,

9 no wallet^ no money in their girdles; but to go shod

10 with sandals^ and not to wear two tunics. And he

said to them :

'

In what place soever ye enter a house, stay there

11 until ye leave that place. And if any place should

not receive you^ nor listen to you, go ye thence and

shake off the dust from beneath your feet for a wit-

ness against them '.

12 And they went forth and preached repentance,

13 and cast out many devils, and anointed many sick with

oil and healed them.

14 And King Herod heard of Jesus, for his

tS^elptist name had become well known, and men
were saying,

'

John the Baptist is risen

from the dead, and therefore do these wondrous

powers work in him '

.

15 But others said,
' He is Elias

'

;
while others said,

' He is a prophet, like one of the prophets of old'.

8,
'

save only a staff '. In the other gospels, however, even this

is forbidden (Matt. x. 10: Luke ix. 3). St. Augustine {De Consensu

Evang., Bk. II. chap, xxx) considers that Christ uttered both sayings
as they stand. Maldonatus, the well-known Jesuit commentator, writes

thus on Matt. x. 10 :

' Each evangelist (St. Matthew and St. Mark) in

contrary words aptly expressed the same meaning. For each, setting

forth, not Christ's words, but His meaning, wished to signify that

Christ had charged the Apostles not to have anything beyond what was

necessary for present use '. The sandals present a similar difficulty.

13. 'anointed with oil', foreshadowing, the sacrament of Extreme
Unction (Council of Trent, session xiv. Extreme Unction, chap. i).

14—29. Death of the Baptist: Matt. xiv. i— 12: Luke iii. 19—20:

ix. 7—9.
14.

'

King Herod '

: Herod Antipas, tetrarch of Galilee and Peraea

(Luke iii. i), who later mocked Our Lord (Luke xxiii. 7
—

12), wasi

the son of Herod the Great (Matt. ii. i) by Malthake, and '

king
'

only

by courtesy.
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But when Herod heard of him he said, 16

'John, whom I beheaded—it is he, risen again'.

For Herod himself had sent and seized John and 17

bound him in prison because of Herodias, his brother

Philip's wife, whom he had married; for John said 18

to Herod, 'It is not lawful for thee to have thy

brother's wife '.

But Herodias cherished a spite against him and 19

wished to kill him, and she could not. For Herod 20

feared John, knowing him to be a just and holy man,

and protected him
;
and after hearing him—and he

would hear him gladly
—he was much perplexed.

And a favourable day came when Herod on his 21

birthday gave a banquet to his ministers and cap-

tains, and to the leading men of Galilee. And Hero- 22

dias' own daughter went in and danced, and delighted

Herod and the guests. And the king said to the

maiden, 'Ask of me whatever thou wilt and I will

give it thee
'

.

And he swore to her,
' Whatsoever thou shalt ask 23

of me, I will give it thee, unto half of my kingdom '.

And going out she said to her mother,
' For what 24

am I to ask?'

And she said,
* For the head of John the Baptist '.

And straightway she went in with haste unto the 25

king and asked him, saying,
'

I will that thou give

17.
•

Philip ', son of Herod the Great by Maiiamne II, was Antipas'

half-brother, and must not be confounded with Herod Philip the

tetrarch (Luke iii. i). His wife Herodias was the daughter of another

half-brother, Aristobulus, son of Herod the Great by Mariamne I.

20.
'

perplexed *, chiefly, perhaps, as to what to do with John him-

self. This appears the better reading ; many important authorities

have,
' he did many things

*

{iiroiei for rfirSpei )
—many things, that is,

except the one thing necessary, namely, putting away Herodias.

22.
•

Herodias' own daughter
'

(reading aurrjs) was Salome, the off-

spring of her marriage with Philip (Josephus, Aniq. xviii. 5. 4)-
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me forthwith upon a dish the head of John the Bap-
tist '.

26 And the king, though much grieved, yet because

of his oaths and his guests v^as unwilling to slight

27 her. And straightway the king sent an executioner

with orders to bring the head. And the man de-

28 parted and beheaded John in the prison, and brought
the head upon a dish and gave it to the maiden, and

the maiden gave it to her mother.

29 And when John's disciples had heard of it, they

came and took away his body and laid it in a tomb.

30
.

And the apostles gather together unto

Multiplication Jesus and told him all that they had done

31 and all that they had taught. And he

saith to them,
' Come ye apart by yourselves unto a

desert place and rest awhile '.

For there were many coming and going, and they

32 had no time even to eat. And they went off in the

33 boat unto a desert place apart. And many saw them

28. According to Josephus {Aniq. xviii. 5. 2) the execution took

place in the castle of Machaerus, east of the Dead Sea, in Peraea.

30—44. First Multiplication of the Loaves: Matt. xiv. 13
—21 : Luke

ix. ID— 17 : John vi. i— 14. This is the one miracle by Christ which is

narrated by all four evangelists, St. John inserting it for the sake of

the subsequent Eucharistic discourse, which he alone gives. Evidently
the narratives admit of no explanation but the working of what was in-

deed a stupendous miracle.

32. The course followed was probably this : sailing from a point

near Capharnaum, they crossed the Lake of Galilee (John vi. i) and

landed near the city [it6Kis, Luke ix. 10) of Bethsaida Julias in

Gaulonitis. On returning, they made for the village {Kwfir], Mark viii.

22—23) of Bethsaida, not far from Capharnaum {cf. vi. 45 : John vi.

17), but were driven further south and landed at the plain of Gen -

nesaret (vi. 53). There are other passages which also seem to be

best explained by supposing a second Bethsaida, near Capharnaum
(Matt. xi. 21 : John i. 44, compared with Mark i. 29 : etc.). One would

expect the name to be common (Edersheim, Life and Times, Bk. III.

chap, xxxi : Vol. IL pp. 3
—

4). But the point is not quite certain.
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going, and understood, and ran thither together from

all the towns on foot, and arrived before them. And 34

on landing he saw a great multitude, and felt com-

passion towards them, because they were '

like sheep
without a shepherd

'

;
and he began to teach them

many things.

And when it was now late, his disciples came unto 35

him and said,
'

This is a desert place, and it is now

late
;
dismiss them, that they may depart into the coun- 3^^

try and villages round about, and buy themselves

somethmg to eat'.

But he answered and said to them,
' Do ye give 37

them to eat'.

And they say to him, 'Shall we go and buy two

hundred shillings' worth of bread and give them to

eat?'

But he saith to them,
' How many loaves have ye? 3S

Go ye and see'. -

And when they had found out they say,
'

Five,

and two fishes '.

And he commanded them to make all take their 39

places in companies upon the green grass. And they 40

sat down in groups of hundreds and of fifties.

And taking the five loaves and the two fishes, he 41

looked up to heaven, and blessed and brake the loaves,

and gave to the disciples to serve out to them, and the

two fishes he divided amongst all. And all ate and 42

34. C/. Num. xxvii. 17 : Ezech. xxxiv. 5.

37.
'

shillings ', lit. denarii : the denarius was a silver coin, its mean
value about g^d. ;

but its purchasing power was probably more than

twice as much.

41. The blessing was addressed primarily to God, indirectly it

embraced the thing blessed. The usual form was,
*

Blessed art Thou,
O Lord our God, King of the world, who bringest forth bread from the

earth' (Edersheim, Life and Times, Bk. III. chap, xxix : Vol. I.

p. 684 : cf. I Cor. xi. 24, with note).
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43 had their fill
;
and they took up the fragments, twelve

44 .basketfuls, besides v^^hat was over of the fishes. And
they that had eaten of the loaves were five thousand

men.

45 And straightway he compelled his dis-

to Geillesaret ciples to embark in the boat and go on

before him to the other side, towards

Bethsaida, while he himself should dismiss the crowd.

46 And after taking leave of them he departed unto the

47 mountain to pray. And when evening had fallen, the

boat was in the midst of the Sea and he alone on the

48 land. And seeing them in distress at the oars, for

the wind was against them, about the fourth watch

of the night he cometh towards them walking upon
49 the Sea. And he meant to pass by them; but they,

seeing him walking upon the Sea, thought it was a

50 ghost and cried out. For all saw him and were filled

with alarm. And straightway he spoke to them, and

saith, 'Be of good heart; it is I, fear not'.

51 And he went up to them into the boat, and the

wind fell. And they were utterly beside themselves

52 ,with astonishment; for they had not understood

touching the loaves, but their heart was hardened.

53 And having crossed over they came to land at

54 Gennesaret and moored. And when they had left the

45—56. The Return to Gennesaret: Matt. xiv. 22—36 : John vi.

15
—21.

48. In Our Lord's time the Jews probably followed the Roman
system, dividing the night into four equal watches : cf. xiii. 35. Our
Lord would thus reach the boat about 3 a.m.

49.
' meant to pass by ', but for the cries which He knew they would

utter.

52. They were to blame in that they had failed to learn the lesson

of Our Lord's divine power and independence of natural laws. In this

sense
'

their heart was hardened ', i.e., relatively : they were still

devoted to Him, though they understood Him as yet so imperfectly.

Cf. I Cor, iii. i, with note.
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boat the people straightway recognized him, and hur- 55

ried about the whole of that countryside; and they

began to carry round the infirm on their pallets,

wheresoever they heard he was. And whithersoever he 5^

went, into village or town or countryside, they laid the

sick in the 'market-places and besought him to let

them touch but the hem of his cloak
;
and as many as

touched it were healed.

c
Second Year of Ministry, (cc. VII—XIII.)

I. Galilee and the North, (cc. VII—IX.) yjj

And the Pharisees and some of the i

defiieth*'
scribes who had come from Jerusalem

gather about him. And they saw some 2

of his disciples eat their bread with hands
'

de-

filed', that is, unwashed. (For the Pharisees and all 3

the Jews do not eat save only after washing their fin-

gers, holding fast the tradition of the ancients; and 4

VII. I—23.
' What defileth' : Matt. xv. i—20. St. John tells us

that the multiplication of the loaves was about the time of the Passover

(John vi. 4). Here again we are at a crisis in the ministry, due once

more, as St. John clearly shows, to growing opposition. Many leave

Christ (John vi. 66), danger to His life keeps Him from Jerusalem.

(John V. 18: vii. i, 19), and, significantly enough. He visits gentile

territory in the North instead (Mark vii. 24: viii. 27), partly perhaps
with a view to the better training of His apostles in private (vii. 24 :

viii. 30 : ix. 10).

2.
'

defiled ', lit.
' common '

{koivols), here used in its technical

sense of 'ceremonially unclean': cf. Acts x. 14— 15, 28. Hence St.

Mark's explanation,
' unwashed ', merely states the reason of the cere-

monial uncleanness in this particular case.

3. 'after washing their fingers', i.e., after washing their hands

TTvyfirj (not trvKva,
'

often ', Vulg. crebro, a reading which is less well

supported, and hardly squares with the facts), irvy/xri might mean '

to

the wrist ', but may possibly mean '

to the juncture of the fingers ',

answering to the Talmud phrase 'ad happcreq {cf. Schwab, Le Talmud

de Jerusalem, Vol. I. p. 139: Gemara on Bcrakhoih viii. 2), and.

implying a ceremonial washing such as the Lavabo at Holy Mass.
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after market they do not eat save after sprinkling

themselves
;
and there are many other practices to

which they have been taught to hold fast, washings

of cups and bowls and pans.) So the Pharisees and

the scribes ask him,
' How is it thy disciples walk not

according to the traditions of the ancients, but eat

their bread with hands defiled?'

And he said to them,
' Well did Isaiah prophesy

of you hypocrites, as it is written.

This people honoureth me with their lips

But their heart is far from me
;

In vain do they worship me,

Teaching for doctrines precepts of men.

Ye let go the law of God and hold fast the tradition

of men'.

And he said to them :

'

Full well ye reject the law

of God, to keep your own tradition ! For Moses said,

"honour thy father and thy mother", and, "he that

revileth father or mother, let him die the death
"

;
but

ye say, if a man say to his father or mother,
" What-

soever of mine might profit thee is corban'' (that is,

'

given to God
')
—thenceforth ye suffer him no more to

5. After a long parenthesis for the benefit of Roman readers, St.

Mark resumes vii. 2 : the construction of the original is more broken.

6—7. Isai. xxix. 13 : the Septuagint rendering adapted and abbre-

viated.

ID. Exod. XX. 12 : xxi. 17 : Deut. v. 16.

II. 'It must not be thought that the pronunciation of the votive

w^ord Qorban, although meaning
"
a gift ", or

"
given to God ", neces-

sarily dedicated a thing to the Temple. The meaning might simply be,

and generally w^as, that it was to be regarded like Qorban—that is,

that in regard to the person or persons named, the thing termed was

to be considered as if it were Qorban. ... A case is related in the

Mishnah in which a father was thus shut out by the vow of his son

from anything by which he might be profited by him '

(Edersheim, Life

and Times, Bk. III. chap, xxxi : Vol. II, pp. 19
—21: italics ours).

In a word, according to the rabbis a person might relieve himself of

all obligation to his parents by a vow which in other respects left him

just as well off' as before.
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do aught for his father or mother, thus making void 13

the word of God by your tradition, which ye have

handed down. And many such things ye do'.

And again calling unto him the crowd he said to 14

them,
' Hear me, all, and understand. There is 15

naught outside a man which by entering him can de-

file him
;
but the things that come out of a man, these

are what defile a man '.

And when he came indoors away from the crowd, 17

his disciples asked him touching the parable. And iS

he saith to them,
' Are ye also then without under-

standing? Do ye not see that whatsoever is outside a

man cannot by entering him defile him, because it 19

entereth not his heart but his belly, and passeth out

into the privy?'

Thus he made all foods clean. And he said, 20

' What Cometh out of a man, that defileth a man. For 21

from within, from the heart of men, come forth evil

purposes
—

fornications, thefts, murders, adulteries, 22

covetings, malice, guile, licentiousness, envy, slander,

pride, folly. All these wicked things come from 23

within and defile a man'.

And he arose and departed thence unto 24

Two Miracles the borders of Tyre and Sidon. And he

entered a house and wished none to

know
;
and he could not escape notice . But straightway 25

16.
'

If any man have ears to hear, let him hear': the verse is

omitted by the best authorities.

20.
' made all foods clean

'

: St. Mark explains that Jesus Christ
•

by these words implicitly abrogated the legal distinction between clean

and unclean food {e.g., in Lev. xi). Not that Christ Himself practised

or countenanced actual disobedience to the Law: cf. Romans, Append.

Part III : The Works of the Law.

24—2)7 • ^"'^ Miracles: Matt. xv. 21—31.
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on hearing about him, a woman whose little daughter
26 had an unclean spirit came and fell at his feet. Now

the woman was a Greek, of Syro-phoenician descent
;

and she asked him to cast the devil out of her daugh-
27 ter. And he said to her,

'

Suffer first the children to

have their .fill; for it is not good to take the bread

of the children and cast it to the dogs '.

28 But she answered and saith to him,
'

Yea, Lord
;

even the dogs beneath the table eat of the children's

crumbs '

.

29 And he said to her,
' Because of that word, go ;

the devil hath gone out of thy daughter '.

30 And she departed to her home, and found the

child stretched upon the bed, and the devil gone out.

31 And departing again from the borders of Tyre,

he came by way of Sidon to the Sea of Galilee,

through the midst of the borders of the Decapolis.

32 And they bring to him one deaf and dumb, and they

33 beseech him to lay his hand upon him. And taking

him apart away from the multitude, he thrust his fin-

gers into the man's ears, and touched his tongue with

34 spittle. And looking up to heaven he sighed, and

saith to him,
'

Ephphatha ',
that is,

' Be thou opened !

'

35 And straightway the man's ears were opened^

26,
'

a Greek ', i.e., in the wide sense of
' Greek -speaking gentile '.

In the New Testament the word is often practically equivalent to-

'gentile' icf. I Cor. i. 22—24). 'Syro-phoenician', i.e., a Phoenician

of Syria, in contrast to
'

Libyphoenician ', a Phoenician of Libya or

Africa, i.e., of the Carthaginian territory.

31. This long detour would bring Our Lord once more to the east of

the Sea of Galilee.

32. 'dumb', lit. 'speaking with difficulty' (yiioytAaAos) ; apparently
the impediment was such as to render the man practically dumb : cf.

vii. 37, where the stronger word kxiXovs is used.

35.
'

the bond of his tongue
*

: though usually explained as a figur-
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and the bond of his tongue was loosened, and he

spoke aright. And he charged them to tell no man; 36

but the more he charged them, the more did they con-

tinue to proclaim it. And they were astounded be-
*

37

yond all measure, and said,
' He hath done all things

well
;
the deaf he maketh to hear and dumb to speak '.

VIII.

In those days, when there was again a 1

Multiplication great multitude and they had not any-

thing to eat, he calleth unto him the dis-

ciples and saith to them,
'

I feel compassion for the 2

multitude, for they have remained with me now three

days^ and have not anything to eat. If I dismiss them 3

fasting to their homes they will faint on the way ;
and

some of them are from afar'.

And his disciples answered him,
* How could any 4

man provide bread for all these, here in a wilderness?'

And he asked them^
' How many loaves have ye?' 5

And they said, 'Seven'.

And he ordereth the multitude to sit on the 6

ground. And taking the loaves he gave thanks and

brake^ and gave to his disciples to serve out. And

they served them out to the multitude. They had 7

also a few small fishes
;
and he blessed them and bade

these also be served out. And they ate and had their 8

fill. And they took up the fragments that remained,

seven basketfuls. And the men were about four thou- 9

sand ; and he dismissed them.

ative phrase,
'

the bond
'

may well bear the technical meaning of
'

demoniacally-wrought bond '

: cf. Luke xiii. 16 (Deissman, A'^ir Light
on the New Testament, pp. 84—88).

VIII. I—9. Second Multiplication of the Loaves: Matt. xv. 32—38.
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10 And straightway he embarked in the boat
The Leaven

of the with his disciples^ and came into the dis-

11 trict of Dalmanutha. And the Phari-

sees came forth and began to dispute with him
;
and

they sought of him a sign from heaven^ tempting him.

12 And sighing deeply in his spirit^ he saith,
'

Why doth

this generation seek a sign? Amen I say to you, a

sign shall not be given to this generation'.

13 And leaving them he again embarked, and de-

parted to the other side.

14 And they had forgotten to bring any bread, and

15 had but one loaf with them in the boat. And he

charged them, saying,
' Take heed

;
beware of the

leaven of the Pharisees and of the leaven of Herod !

'

16 And they began to remark to one another that they

17 had no bread. And knowing it he saith to them,
'

Why do ye remark to one another that ye have no

bread? See ye not yet^ nor understand?' Is your
18 heart hardened? " Have ye eyes, and see not?' Have

10—21. The Leaven of the Pharisees: Matt. xv. 39—xvi. 12 : Luke

xii. I. The leaven of the Pharisees appears to have been the hypocrisy

(Luke xii. i) which underlay their teaching (Matt. xvi. 13). Our Lord's

reference to it seems to have been occasioned by their demand for

a sign. Disregarding the great sign just wrought, they pretended to

be ready to accept a miracle, if only it were of the right kind.

10. The district of Dalmanutha (' Magadan ', Matt.) must probably

be sought near the southern extremity of the Sea of Galilee and east of

the Jordan.

11. 'a sign from heaven', e.g., a fall of manna {cf. Jo. vi. 30—
31), fire {cf. Luke ix. 54), or a voice (John xii. 28).

12. St. Matthew adds, 'except the sign of Jonah' (Matt. xvi. 4),

words which St. Mark omits, perhaps because this sign was not pre-

cisely of the kind asked for, though in itself the supreme proof of

Christ's divine mission.

15.
'

the leaven . . . Herod ', i.e., the corrupting influence of their

principles, making for hypocrisy in the case of the Pharisees, and for

cynicism in the case of Herod and the Sadducees (mentioned by St.

Matthew). The disciples think Christ must be alluding in some way

to the fact that they have no bread.

18. Jerem. v. 21 : Ezech. xii. 2.
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ye ears^ and hear not?" And do ye not remember?'

When I brake the five loaves for the five thousand, 19

how many basketfuls of fragments took ye up?'

They say to him,
' Twelve '.

' When I brake the seven for the four thousand, 20

how many basketfuls of fragments took ye up?'

And they say to him,
' Seven '.

And he said to them,
' Do ye not yet understand?' 21

And they come to Bethsaida. And they
* 22

of Bethsaida
The Blind Man

^^.-^^ ^^ j^-^ ^ ^^.^^ ^^^^ ^^^ bcseech

him to touch him. And taking the 23

blind man by the hand, he led him forth outside the

village ;
and after spitting upon his eyes he laid his

hands upon him, and asked him,
'

Dost thou see any-

thing?'

And looking up he said,
'

I see men
;

I see them 24

as though they were trees, but walking about'.

Then again he laid his hands upon his eyes, and 25

the man saw clearly, and was restored to sight, and

could see all things distinctly, even at a distance. And 26

he sent him away to his home, saying,
' Do not even

enter the village '.

And Jesus went forth with his disciples 27

Confession

St. Peter's
^^ ^-^e villages of Caesarea Philippi. And
on the way he questioned his disciples,

saying to them,
' Whom do men say that I am?'

22—26. The Blind Man of Bethsaida: a cure narrated only by
St. Mark.

27—30. St. Peter^s Confession : Matt. xvi. 13
—20: Luke ix. 18—21.

27.
'

Caesarea Philippi ', thus distinguished from Caesarea on the

sea-coast, was about 25 miles north of the Sea of Galilee, in the

tetrarchy of Herod Philip (Luke iii. i), who had enlarged the ancient

town then called Paneas, and had renamed it after Caesar Augustus.
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28 And they told him^ saying, 'John the Baptist;
and others^ Elias, and others, one of the prophets '.

29 And he asked them,
' And ye

—whom do ye say
that I am?'

Peter answering saith to him, 'Thou art the

Christ'.

30 And he warned them not to tell anyone concerning
him.

31 And he began to teach them that the Son
First Prediction

of Passion and of Man must suffcr many things, and be

rejected by the elders and the high

priests and the scribes^ and be put to death, and after

32 three days rise again. And he spoke these words quite

openly. And Peter took him aside and began to re-

33 buke him. But he, turning and seeing his disciples,,

rebuked Peter and saith,
'

Get thee behind me, Satan
;

for thou heedest not the things of God, but the things

of men'.

34 And calling unto him the multitude together with

his disciples^ he said to them:
'

If any man will come after me, let him deny him-

29. The fuller confession and the answer it elicited are given in

Matt. xvi. 16— 19. St. Matthew tells us a certain amount about St.

Peter that the latter evidently forbore to tell about himself. Normally
St. Mark is more concerned to set forth Christ as

' Lord of all
'

than as

Messiah. Cf. Introd. pp. xi—xii, xiv—xv.

VIII. 31—IX. I. First Prediction of Passion and Resurrection :

Matt. xvi. 21—28 : Luke ix. 22—27.

31.
•

after three days ', equivalent to
' on the third day

'

: cf. Matt,

xxvii. 63—64.
'

openly ', without reserve.

33. In principle St. Peter was renewing Satan's temptation, and so

shared his rebuke (Matt. iv. 10). Peter's view of the cross was not

God's view ; he saw neither the
'

power
'

nor the
' wisdom '

thereof :

cf, I Cor. i. 22—25.

34.
'

deny himself ', not primarily implying what we call
'

self-

denial ', but negation or renunciation, in this case of one's own self

or personality, because one has put on another's. For this meaning of

the verb cf. xiv. 30—31; for St. Paul's fulfilment of the precept cf.

Gal. ii. 19—20, etc.
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self, and take up his cross, and follow me. For who- 35

soever would save his life shall lose it
;
and whosoever

shall lose his life for my sake and for the gospel shall

save it. For what doth it profit a man to gain the 36

whole world and lose his soul? What is a man to zi

give as a price for his soul? For whosoever shall be 38

ashamed of me and of my words amid this adulterous

and sinful generation, of him the Son of Man too shall

be ashamed, when he cometh in the glory of his

Father with the holy angels '. j^
And he said to them,

' Amen I say to you, there are i

some of those standing here who shall not taste death

until they see the kingdom of God present in power '.

And after six days Jesus taketh Peter 2

TransSuration
^nd Jamcs and John, and leadeth them

on to a high mountain by themselves

apart. And he was transfigured before them; and 3

his garments became a dazzling white, whiter far than

fuller on earth could make them. And there appeared 4

36—Z7  'soul', in the Greek the same word as 'life* in viii. 35

(i^/vX^)- Hence the saying has a rather wider meaning than might
appear from the English ;

a man may throw away his true soul -life long
before he die, and no external wealth can ever balance such a loss.

38.
'

adulterous
'

: the Jewish people, whom God had espoused, had

proved faithless : cf. Ezech. xvi. etc.

IX. I . To confirm the assertion that He will one day come in glory
as supreme Judge of men, Our Lord predicts that, even in the lifetime

of some standing there. He will manifest Himself and His Kingdom in

power. He appears to refer to the destruction of Jerusalem and its

Temple (a.d. 70)—at once the final closing in awful judgment of the

former dispensation, and a type of the similar closing of the New {cf.

xiii. 4, note).

2— 13. The Transfiguration: Matt. xvii. i— 13: Luke ix. 28—36.

2. The traditional claim of Thabor to be the
'

high mountain
'

of

the Transfiguration probably holds good {cf. Meistermann, Le Mont

Thabor). It stands a few miles south-east of Nazareth, and overlooks

the plain of Esdraelon.

4. The Law and the Prophets, in the persons of Moses and Elias,

bear testimony to Christ: cf. Luke ix. 31 : xxiv. 44.
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to them Elias with Moses, and they were conversing

with Jesus.

5 And Peter answering saith to Jesus,
'

Rabbi, it

is good for us to be here; and let us make three

tents, one for thee and one for Moses and one for

6 Elias
'—for he knew not what to answer, for they were

7 sore afraid. And there appeared a cloud over-

shadowing them; and there came a voice from the

cloud,
'

This is my beloved Son
;
hear ye him '.

8 And suddenly, on looking around, they no longer

saw any one with them, save Jesus alone.

9 And as they came down from the mountain he

charged them not to tell anyone what they had seen,

save when the Son of Man should be risen from the

10 dead. And they held fast what he had said, discus-

sing the while among themselves,
' what meaneth this

rising from the dead?'

11 And they asked him saying, 'Why do the scribes

say that Elias must come first?'

12 And he said to them,
'

Elias indeed is to come first

and restore all things; and how then is it written of

the Son of Man that he is to suffer many things and

13 to be set at naught? But I tell you, Elias hath come

and they have done to him all they would, as it is writ-

ten of him'.

5. St. Peter may possibly have been thinking of the appreaching
Feast of Booths or Tabernacles: cf. Levit. xxiii. 42—43: Nehem. viii.

14— 17 : John vii. 2.

II— 13. The teaching of the scribes was an inference from Mai. iv.

5. Christ asse/its to this, but asks how Elias' preliminary work of

restoration can be compatible with His own Passion. In His answer

He lets it be understood (i) that before His first coming, not EIia3

in person, "but his type (or anti-type), the Baptist, had come : (2) that,

as in His own case and in that of Elias at His second coming (c/. Apoc.

xi. 1—14, with notes), the great mission of the Baptist was not incom-.

patible with an ignominious end. 'as it is written of him', not liter-

ally but typically: cf. Ill (I) Kings xix. 2, 10.
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And as they came towards the disciples^ 14
^

Boy^^^^ th^y s^w a great crowd around them^ and

scribes disputing with them. And 15

straightway the whole crowd on seeing him were

struck with amazement, and running unto him they

saluted him. And he asked them,
' What is it that 16

ye dispute with them?'

And one from the crowd answered him,
'

Master, I 17

brought unto thee my son, who hath a dumb spirit;

and wheresoever it seizeth him, it casteth him down, is

and he foameth at the mouth and gnasheth his teeth,

and becometh rigid. And I asked thy disciples to

cast it out, and they were not able '.

And answering he saith to them, 'O unbelieving 19

generation, how long shall I be with you? How long

shall I bear with you? Bring him unto me '.

And they brought him unto him. And the spirit 20

on seeing Jesus straightway threw the boy into convul-

sions; and he fell to the ground and rolled about

foaming at the mouth. And he asked his father, 21

'From what time hath this befallen him?'

And he said,
' From childhood, and often it hath 22

cast him into fire and into water to destroy him. But,

if thou canst do aught, take pity on us and help us '.

And Jesus said to him,
'

If thou canst I All things 23

are possible to him that believeth'.

Straightway the father of the boy cried out, say- 24

ing,
*

I do believe; help thou my unbelief.

14—29. The Possessed Boy: Matt. xvii. 14—20: Luke ix. 37
—43 a.

15. 'were struck with amazement', caused perhaps by the sudden

and unexpected appearance of Our Lord ; possibly, too. His face had

not wholly lost its radiance (c/. Exod. xxxiv. 29).

16.
'

with them ', i.e., with the disciples : cf. ix. 14.

24.
'

help (/Sorjflet) my unbelief', i.e.,
* come to the assistance of

my unbelief by granting my prayer, and so supplying in thy mercy yet

another motive for my faith '.
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25 And Jesus, seeing that a crowd was running up,

rebuked the unclean spirit, saying to him,
' Thou deaf

and dumb spirit, I command thee, go out of him and

never more enter him'.

26 Then, after yelling and throwing the boy into re-

peated convulsions, it went out. And he became like

27 a corpse, so that most of them said,
' He is dead '

. But

Jesus took him by the hand and raised him up; and

he arose.

28 And when he was come indoors his disciples asked

him privately,
'

Why could not we cast it out?'

29 And he said to them,
'

This kind can be cast out

by naught save prayer'.

30 Second And ou their departure thence they

Pas'^sfon^aY/ passcd through Galilee
;
and he wished

21
Resurrection none to know

; for he was teaching his

disciples and saying to them,
* The Son of Man is to

be delivered into the hands of men; and they shall

put him to death, and three days after being put to

death he shall rise again '.

32 But they understood not the saying, and were

afraid to ask him.

33 And they came to Capharnaum. And
^
Chndren°" whcn he was come indoors he asked

them,
' What were ye debating on the

way

29.
'

save prayer
'

: the majority of ancient authorities add,
' and

fasting
'

: but the omission of these words by two most important MSS.,
the Vatican and Sinaitic, supported by the Latin Codex Bobiensis,

causes most editors to reject them. The symptoms manifested by the

boy appear to be substantially those of epilepsy; but Christ's words

leave no doubt that they resulted ultimately from possession: cf. i. 23^

note.

30—32. Second Prediction of Passion and Resurrection: Matt. xvii.

22—23 : Luke ix. 43 b—45.

Z3—50. Lessons from Children: Matt xviii : Luke ix 46—50: xiv. 34 :



C. IX. 34—43-] ST. MARK 4 1

But they held their peace ;
for on the way they had 34

discussed with one another which of them was great-

est. And sitting down he called the Twelve and saith 35

to them,
'

If any man would be first, he should be last

of all and minister of all '.

And taking a little child he set it in their midst, 36

and putting his arm around it he said to them,
' Who- 37

soever receiveth one such little child in my name, re-

ceiveth me; and whosoever receiveth me, receiveth,

not me, but him who sent me '.

*

Master', said John to him,
' we saw a man cast- 3S

ing out devils in thy name, and we forbad him, be-

cause he was not following us'.

But Jesus said,
' Forbid him not

; for there is no 39

man that shall work a miracle in my name and shall

be able soon to speak ill of me; for he that is not 40

against us is for us. Yea, whosoever shall give you a 41

cup of water to drink because ye are Christ's, amen 1

say to you, he shall not lose his reward.
' And whosoever shall scandalize one of these lit- 42

tie ones that believe in me, it were better for him if

a millstone were hung around his neck and he were

cast into the sea. If thy hand scandalize thee, cut it 43

off; it is better for thee to enter into life maimed.

xvii. I—4. Christ holds up for a model the humility and docility

of children, and speaks of the danger of
'

scandalizing
*

them, i.e.^ of

causing them to sin
;
thence he proceeds to speak of

'

scandal ', in the

widest sense, from our own members.

35. 'he should be', lit. 'shall be', but the words are probably
an exhortation to take the last place : cf. x. 43, 44 : Luke xiv. 7

—
1 1 : etc.

38.
'

in thy name '

: Our Lord's use of the phrase (ix. ^7) may
have recalled to St. John's mind the incident here related.

40. In the face of the person and claims of Christ there can be no

neutrality: cf. Matt. xii. 30: Luke xi. 23. But He recognizes that one

using His name in good faith is rather to be reckoned on His side.

43—47. Verses 44 and 46 (identical with 48) are not found in the

best authorities.



42 ST. MARK [cc. IX. 45—X. 3.

than with two hands to depart into hell, into the un-

45 quenchable fire. And if thy foot scandalize thee, cut

it off; it is better for thee to enter into life lame,

47 than with two feet to be cast into hell. And if thine

eye scandalize thee, cast it away ;
it is better for thee

to enter into the kingdom of God one-eyed, than with

48 two eyes to be cast into hell, where '

their worm dieth

49 not and the fire is not quenched '. For with fire shall

50 every man be salted. Salt is good ;
but if salt lose its

saltness, wherewith shall ye season it? Have salt in

yourselves^ and be at peace with one another'.

X.
II. Jerusalem, (cc. X—XIII.)

And rising up thence he cometh into the
Divorce :

Blessing the country of Judaca and beyond Jordan;
and multitudes again flock unto him, and

again he taught them^ as was his wont.

And Pharisees came up and asked him, tempt-

ing him^
'

Is it lawful for a man to put away his wife?'

But he answered and said to them,
' What did

Moses command you?'

48. Isai. Ixvi. 24. The prophet pictures God's enemies cast out

of the Holy City into the valley of Hinnom (Hebrew gehinnom, hence

gehenna, ix. 43, 45, 47), and left unburied, a prey to unending cor-

ruption and fire : cf. Isale, by Pere Condamin, S.J. : ad loc.

49. In keeping with the context (ix. 43, 45, 47) we may interpret
'

fire
'

here to be the fire of self-sacrifice wherewith all must be
'

salted ', i.e., rendered acceptable to God and preserved from spiritual

corruption, and its consummation in the fire of hell : cf. Levit. ii. 13,

from whigh the Vulgate with some other authorities actually introduces

an extract here.

X. I— 16. Divorce: Blessing the Children. Matt. xix. i— 15 : Luke

xviii. 15
—

17. The significance of Christ's joining the blessing of chil-

dren to his pronouncement against divorce is clear. The mention of

the latter is a natural link with the preceding chapter ;
we infer,

however, from St. Luke and St. John that in x. i St. Mark is sum-

marizing much work in Peraea and Jerusalem : cf. Harmony at end,

and notes on those gospels.
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43

i\nd they said,
' Moses permitted us to

"
write a 4

bill of divorce and to put her away" '.

Jesus said to them,
'

Because of your stubborn- 5

ness of heart he wrote you this commandment. But 6

from the beginning of creation
" male and female He

made them: therefore shall a man leave his father 7

and mother, and the two shall become one flesh": so 8

that they are no longer two but one flesh. What God, 9

then, hath joined together let no man put asunder'.

And on coming indoors the disciples questioned 10

him again on this matter
;
and he saith to them,

' Who- 1 1

soever putteth away his wife and marrieth another,

committeth adultery against her: and she, if she put 12

away her husband and marry another, committeth

adultery'.

And they were bringing little children unto him in 13

order that he might touch them; and the disciples

rebuked them. But Jesus, seeing it, was moved to 14

indignation^ and said to them,
'

Suffer the little chil-

dren to come unto me, hinder them not
;
for of such is

the kingdom of God. Amen I say to you, whosoever 15

shall not receive the kingdom of God like a little

child shall never enter it '.

And he took them into his arms, and laying his 16

hands upon them he blessed them.

4. Deut. xxiv. I. Mosaic legislation 'permitted* divorce and re-

marriage in certain cases, without formally approving of the custom.

All who sought release were to
'

write a bill of divorce '. This regula-
tion limited the operation of the concession, by checking abuses among
men too stubborn to submit to a higher law.

6—8. Gen. i. 27 : ii. 24.

9— 12. Christ, greater than Moses, restores the indissolubility of

the marriage bond.

II. 'against her', i.e., his first wife.

15. The attitude required by Christ is evidently far removed from

what is called the
'

critical
'

attitude.
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17 And as he was going forth on his jour-

^aiTd^cru^ds* ^^y? ^ certain man running up fell upon
his knees before him and asked him,

* Good master, what am I to do to inherit life ever-

lasting?'

18 Jesus said to him,
'

Why dost thou call me good?
19 No one is good save God alone. Thou knowest the

commandments :

** do not kill, do not commit adul-

tery, do not steal, do not bear false witness," do not

defraud^ "honour thy father and thy mother" '.

20 And he said to him,
'

Master, all these I have kept

from my youth'.

21 And Jesus looked on him and loved him, and he

said to him^
' One thing is lacking to thee

; go, sell all

thou hast and give to the poor
—and thou shalt have

treasure in heaven—and come, follow me '.

22 But his face fell at the saying, and he departed

23 grieved, for he had great possessions. And Jesus

looked around and saith to his disciples,
' With what

difficulty shall they that have riches enter the king-

dom of God !

'

24 And the disciples were amazed at his words. But

17
—

31. Commandments and Counsels: Matt. xix. 16—30: Luke

xviii. 18—30.

17. The man comes for guidance to one whom, without reflection,

he has come to imagine simply
'

good
'

;
Christ would lead him further

[of. Introd. pp. xiv—xv).

19. Exod. XX. 12—16: Deut. v. 16—20. 'do not defraud*, may
sum up the four preceding commandments, or represent the ninth and

tenth.

21. Our Lord distinguishes the way of the counsels from that of

the commandments above. Voli^ntary poverty is expressly commended ;

this implies a call to celibacy ; and intimate discipleship involves a

more entire obedience. Some translate
'

give // to the poor ', meaning
the whole of the proceeds ;

we may presume this to be the general

sense {cf. xiv. 5), but the pronoun is not in the Greek.

24. Many ancient authorities have,
' how difficult it is for them that
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Jesus answering saith to them again,
'

Children, how
difficult it is to enter the kingdom of God ! It is 25

easier for a camel to pass through the eye of a needle,

than for a rich man to enter the kingdom of God,'.

And they were all the more astounded, and said to 26

him,
' And who then can be saved?'

Jesus looked on them and saith, 27

' With men it is impossible, but not with God
;

for "all things are possible with God" '.

Peter began to say to him,
*

Behold, we have left 28

all things and have followed thee'.

Jesus said,
' Amen I say to you, no one hath left 29

home, or brothers, or sisters, or mother, or father,

or children, or lands, for my sake and for the sake of

the gospel^ but shall receive a hundred-fold now in this 30

time, houses, and brothers, and sisters, and mothers,

and children, and lands—together with persecutions
—and in the world to come life everlasting. And 31

many that are first shall be last, and many that are

last shall be first'.

trust in riches to enter
'

: but the balance of probability appears to be

in favour of omission.

27. Cf. Gen. xviii. 14, etc. The salvation of the wealthy, their

external and internal adhesion to the kingdom of God, is as great
a wonder in the supernatural order as is the passing of a camel through
the eye of a needle in the natural order

;
and even for others salvation is

in itself a difficult task (x. 24: cf. Matt. vii. 14). Yet 'all things are

possible with God ',

' who giveth us the victory through our Lord Jesus

Christ' (I Cor, xv. 57). God lays upon man a stern combat; the

abundance of divine grace, and that only, gives confidence of victory

[cf. Rom. viii. 31—39, etc.).

30. The Kingdom of God offers all these even here below : God
works in everything for the sake of them that love Him {cf. Rom. viii.

28 : I Cor. iii, 21—23, etc.), and they reflect in their own conduct His

divine charity {cf. I Tim. v. 2 : Rom. xyi. 13 : Acts iv. 32, etc.).

31. The saying {cf. Matt. xix. 30: xx. 16: Luke xiii. 30) is here

uttered in warning: renunciation and sacrifice are much, but not every-

thing; perseverance in well-doing is necessary.
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32 Third Now they were on their way going up to

?a^stk)n°and Jerusalem, and Jesus was walking in

Resurrection front of them; and they were bewil-

dered^ whilst those who followed were afraid. And
he again took the Twelve, and began to tell them what

33 things were about to befall him :

'

Behold, we are go-

ing up to Jerusalem, and the Son of Man shall be de-

livered to the high priests and to the scribes. And

they shall condemn him to death and shall deliver

34 him up to the gentiles, and they shall mock him and

spit upon him, and they shall scourge him and put

him to death; and after three days he shall rise

again'.

35 T-he Sons of
^^^ Jamcs and John, the two sons of

^
m!nr

'

Zebedee, approach him and say to him,
Bartimaeus

'

Master, wc dcsirc that thou do for us

whatsoever we ask of thee '.

36 But he said to them,
' What would ye have me do

for you?'

zi And they said to him,
'

Grant us that we may sit

32—34. Third Prediction of Passion and Resurrection: Matt. xx.

17—19 : Luke xviii. 31—34.

32. Christ's return to Jerusalem {cf. John vii. i, etc.) and His

resolute manner alike gave cause for alarm.

34. Nothing is so deeply imbedded in the gospel text as the pro-

phecy of the resurrection
;

it is thrice repeated and, except that St. Luke

does not give it the second time, it is narrated each time in all three

Synoptics. St. John gives the prophecy as it was made at a different

time (John ii. 19—22).

35—52. The Sons of Zehedee: Blind Bartimaeus : Matt. xx. 20—
34: Luke xviii. 35

—43 : xxii. 25—26. We naturally contrast the spirit

of the two petitions. St. Luke's narrative of the cure of the blind man
is similar in language to the other two, but need not necessarily refer

to the same fact : cf. Appendix, p. 8r. We gather from St. Matthew

that the sons of Zebedee persuaded their mother (probably Salome,
Christ's aunt by His Mother : cf. Matt, xxvii. 56 : Mark xv. 40 : John

xix. 25) to approach Christ in the first instance.

2,1 . The two apparently associate the resurrection (x. 34) with the

inauguration of the glorious Messianic kingdom, which they did not

yet realize was '

not of this world
'

: cf. Matt. xix. 28 : Acts i. 6^
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one on thy right hand and one on thy left, in thy

glory'.

Jesus said to them^ 'Ye know not what ye ask 38

for. Can ye drink of the cup whereof I am to drink
;

or be baptized with the baptism wherewith I am to

be baptized?'

They say to him,
* We can '. 39

Jesus said to them,
' Of the cup whereof I am to

drink, ye shall drink, and with the baptism where-

with I am to be baptized, ye shall be baptized; but 40

to sit on my right hand or on my left is not mine to

give, but it is for those for whom it is prepared'.

And when the ten heard they began to be indig- 41

nant about James and John. And Jesus called them 42

unto him and saith to them,
' Ye know that they that

pass as rulers of the gentiles lord it over them, and

their great ones domineer over them. But with you 43

it is not so. Nay, whosoever would become great

among you shall be your servant; and whosoever 44

would be first among you should be the slave of all.

For the Son of Man also came not to be served but to 45

serve, and to give his life as a ransom for many'.
And they come to Jericho. And as he was going 46

out :of Jericho with his disciples and a large crowd,

the son of Timaeus, Bartimaeus, a blind beggar, was

sitting by the wayside. And on hearing that it was 47

Jesus of Nazareth he began to cry out and say,
' Son

of David, Jesus, have pity on me '.

38. The imagery was familiar : cf. xiv. 36 : Luke xii. 50.

40. Christ here declares that it does not belong to Him to assign
this or that place in the Kingdom of God arbitrarily to whomsoever He
wills. All places are already assigned, for from eternity His Father

has predestined the recipients to the graces that shall freely but in-

fallibly lead thereto: cf. Rom. viii. 28—50. Yet it is through Christ

that the actual award is made {cf. H Tim. iv. 8 : Apoc. xxii. 12).

47.
* Son of David ', a recognized name for the Messiah : cf. Matt,

xxii. 42, etc. For its source cf. l\ Sam. (II Kings) vii. 12— 16, etc.



48 ST. MARK [CC. X. 48—XI. 5.

48 And many sharply bade him hold his peace. But

he cried out so much the more,
' Son of David, have

pity on me'.

49 ,
And Jesus stopped and said, 'Call him'.

And they call the blind man, saying to him,
' Be

of good heart; arise, he calleth thee'.

50 And casting off his cloak he leaped up and came

51 to Jesus. And Jesus answered him and said,
' What

wilt thou that I do for thee?'

The blind man said to him,
'

Rabboni, that I may
see '.

52 And Jesus said to him,
'

Go, thy faith hath healed

thee'.

And straightway he saw, and followed him on the

way.

XI.

1 And when they come nigh to Jerusalem,.

EnSZndU as far as Bethphage and Bethany, to-

wards the Mount of Olives, he sendeth

2 two of his disciples and saith to them,
' Go ye into the

village which is over against you, and straightway

upon entering it ye shajl find a colt tethered, where-

3 on no man hath yet sat; loose it and bring it. And
if any man say to you,

"
Why do ye this?" say ye, "The

Lord hath need hereof, and will straightway send it

back hither'".

4 And they departed and found a colt tethered out-

5 side a door, in the street
;
and they loose it. And

51. 'answered' cf. xi. 14, with note. 'The form rabboni cannot

have been materially distinguished from the form of address rabbi
"

(Dalman, Words of Jesus, p. 340). It occurs again, John xx. 16:

the meaning is,
'

my master, teacher '.

52.
'

Thy faith hath healed thee
'

: cf. v. 34, note.

XI. I— II. Sunday: Triumphal Entry: Matt. xxi. i— 11 : Luke xix.

29—44: John xii. 12— 19.
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some of the bystanders said! to them,
' What do ye,

loosing the colt?'

They answered as Jesus had said; and they let

them go. And they bring the colt unto Jesus, and

they cast their cloaks upon it, and he sat thereon. And

many spread their cloaks upon the road, and others

branches, which they had cut from the fields. And

they that went before and they that followed cried

out:
' Hosanna !

Blessed is he that cometh in the name of the

Lord!

Blessed the kingdom of our father David that

cometh I

Hosanna in the highest I

'

And he came into Jerusalem, into the temple; and

after looking around upon everything, as it was now

late, he went out to Bethany with the Twelve.

_ _. And the next day, when they had left 12
The Fig-tree :

"^ ' ^

the Temple Bethany, he was hungry. And per- 13
(Monday) ...... _ . , -

ceivmg m the distance a fig-tree in leaf,

he went to see if he could find aught thereon. And
when he came to it he found naught save leaves;

9. Ps. cxvaii (cxvii). 25—26. The Aramaic Hosha'na originally-
meant *

save now ',

'

save, -we. pray
'

;
but probably the word had lost it3

primary meaning and was nothing more than a joyful acclamation.

II. Our Lord stood 'looking around' upon the trafficking that

moved Him to action on the morrow: cf. xi. 15.

12— 19. Monday: the Fig-trcc : the Temple: Matt. xxi. 12—19a:
Luke xix. 45—48 : John ii. 13— 17. Some difficulties in harmony occur

here, but belong rather to the consideration of the other gospels.

13. As *

it was not the season for figs ', Jesus found none. But

the premature foliage proved that this tree was blessed above its fel-

lows, and so there was reason to look for fruit thereon. The tree was
a symbol of the nation, which Christ also found without fruit.

 5
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14 for it was not the season for figs. And he answered

and said to it,

' Never more may any man eat fruit of

thee !

'

And his disciples heard.

15 And they come to Jerusalem. And entering the

temple he began to cast out those who were selling

and those who were buying in the temple; and he

overturned the tables of the money-changers and the

16 seats of them that sold the doves. And he suffered

17 no one to carry a vessel through the temple; and he

taught them and said,
'

Is it not written,
"
My house

shall be called a house of prayer for all the nations "?

But ye have made it
"
a den of thieves

"
'.

18 And the high priests and the scribes heard of this,

and they sought how they might destroy him ;
for they

were afraid of him, because all the multitude were

struck with wonder at his teaching.

19 And when evening fell, they went forth outside

the city.

20 And in the morning, as they passed by.
Fig-tree and

Temple again they saw the fig-trec Withered from the

21
"

roots. Then Peter remembered and

saith to him,
'

Rabbi, see, the fig-tree which thou didst

curse is withered'.

14.
' answered '. used in the wide Semitic sense, of words in some

way called for by a situation, as in xii. 35 : Matt, xxviii. 5 : Dan. ii.

14—15.
15. The trafficking was in Temple requisites, victims for the sacri-

fices, etc. ;
the money-changers supplied the Jewish half-shekel, due

yearly for the support of the Temple {cf. Matt. xvii. 24), in exchange
for the Greek or Roman money brought by many of the Passover,

pilgrims.

16.
•

a vessel
'

: the Greek word {o-kcvos) is in reality of wider

signification, including furniture, tools, etc. Those thus laden were

wont to use the Temple enclosure as a short cut from east to west, or

the reverse.

17. Isai. Ivi. 7: Jerem. vii. 11.

^^--33- Tuesday: Fig-free and Temple again: Matt. xxi. 19b—27 :

Lu.:e XX. I—8.
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And Jesus answering saith to them,
' Have faith 22

in God. Amen I say to you, whosoever saith to 23

this mountain,
" Be thou lifted up and cast into the

sea ", and doubteth not in his heart, but believeth that

what he saith is to come to pass, it shall be done for

him. Wherefore I say to you, whatsoever things ye 24

ask for in prayer^ believe that ye have received them,

and they shall come unto you. And whensoever ye 25

stand at prayer^ forgive if ye have aught against any

man, that your Father who is in heaven may likewise

forgive you your transgressions'.

And they come again* to Jerusalem. And as he 27

was walking in the temple the high priests and the

scribes and the elders come unto him, and they said to 28

him, 'By what authority dost thou these things? Or

who gave thee this authority to do these things?'

But Jesus said to them,
'

I will ask you one ques- 29

tion
;
answer me, and I will tell you by what authority

I do these things. The baptism of John—was it of 30

heaven or of men? Answer me '.

And they reasoned among themselves, saying, 'If 31

we say,
" Of heaven ", he will say,

"
Why then did ye

not believe him?" But are we to say,
"
of men "?•'— 32

They feared the crowd, for all held that John was

truly a prophet. And answering they said to Jesus, 33

' We know not '.

And Jesus saith to them,
*

Neither do I tell you

by what authority I do these things'.

24. Cf. Isai. Ixv. 24. Our Lord's words point to a standard of

faith and earnestness which we are too apt to regard as a monopoly
of the saints: cf. Rom. viii. 14, 26—27 : Matt. vi. 33 : James iv. 3.

25. Cf. Matt, V. 23
—24: vi. 14— 15.

26.
' But if ye forgive not, neither will your Father Who is in

heaven forgive your transgressions
'

: this verse, though found in most

authorities, is omitted by the best. It is perhaps a gloss from Matt.

vi. 15.
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XII.

1 And he began to speak to them in para-

Husbandmen bles :

and the Heir . . . , .
-i i iA man planted a vmeyard, and he

fenced it round and dug a wine-vat and built a

tower; and he let it out to husbandmen and

2 went abroad. And in due time he sent a servant

unto the husbandmen to receive from the husband-

3 men of the fruits of the vineyard. And they laid hold

4 of him^ and beat him, and sent him away empty. And

again he sent unto them another servant
;
and him they

5 wounded in the head and shamefully ill-treated. And
he sent another

;
and him they slew, and many besides,

6 beating some and slaying others. One he yet had,

a beloved son; him he sent unto them last, saying,

7 "They will reverence my son". But those husband-

men said to one another^ "This is the heir; come, let

8 us kill him^ and the inheritance shall be ours". And

laying hold of him they killed him, and cast the corpse

out of the vineyard.

9
' What will the lord of the vineyard do? He will

come and destroy the husbandmen, and give the vine-

10 yard to others. And have ye not read this scripture:

The stone which the builders rejected.

The same is become the corner-stone;

11 This is the Lord's doing,

And it is wonderful in our eyes '?

XII. I— 12. The Husbandmen and the Heir: Matt. xxi. 33—46:
Luke XX. 9

—
19.

1. C/. Isai. V. I—2: Jerem. ii. 21 : Ps. Ixxx (Ixxix). 8— 16. 'let

it
'

: God lets, but does not give, the earth to men.

2.
*

in due time
'

: if the lord of the vineyard let it out immediately

after planting it, several years might elapse before he could claim any

Dart of the fruit in payment of the rent {cf. Fonck, Parables, p. 343-4),

6. Cf. Hebr. i. i—2.

10— II. Ps. cxviii (cxvii). 22—23.
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And they sought to seize him, yet were afraid of the 12

crowd
;
for they knew that he had spoken the parable

of them. And they left him and went their way.

And they send unto him certain of the 13

QueftTo"ns
Pharisccs and Herodians to ensnare him

in speech. And they came and say to 14

him,
'

Master, we "know that thou art truthful, and car-

est naught for any man, for thou regardest not the per-

son of men, but teachest the way of God with truth:

is it lawful to give tribute to Caesar or not? Should

we give it or should we not give it?'

But he, knowing their hypocrisy, said to them, 15

'

Why do ye tempt me? Bring me a shilling and let

me see it'.

And they brought one; and he saith to them, 16

* Whose is this image and inscription?'

They said to him,
'

Caesar's
'

.

And Jesus said,
' Render to Caesar the things that 17

are Caesar's, and to God the things that are God's'.

And they marvelled at him.

And there come unto him Sadducees, men who 18

say that there is no resurrection ;
and they asked him,

'

Master, Moses prescribed for us that
"

if a man's 19

13—34. Insidious Questions: Matt. xxii. 15
—40: Luke xx. 20—40.

15.
*

shilling ', lit. denarius : cf. vi. 27 > with note.

16. The obverse bore the head of the Emperor Tiberius, with the

'inscription', Ti.(berius) caesar . Divi. AUG.(usti) F.(ilius). Augustus.

17. The two spheres of authority, the temporal and the spiritual,

which latter is more immediately concerned with things divine, are

distinct, and there need be no clashing. The very coinage which they
were using showed that the established government was in the hands

of the Romans, and Christ would not countenance revolution. Never-

theless this accusation was brought against Him, even with reference

to the tribute (Luke xxiii. 2).

18. For the religious opinions of the Sadducees, see Acts xxiii. 8.

19. Deut. XXV. 5
—6. This was the so-called levirate marriage-law

(from the Latin levir, a brother-in-law).
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brother die and leave a widow but no child, his brother

should niarT\- the widow and should raise up issue to

20 his brother". There were seven brothers. And the

ai first took a wife, and at his death left no issue ; and

the second took her and died without lea\-ing issue;

22 and the third. In like manner the seven left no issue.

23 Last of all the woman also died. In the resiurection,

of which of them shall she be wife? for the seven had

her to wife'.

24 Jesus saith to them:
'
Is it not because of this that ye err—^that ye know

25 not the scriptures, neither the power of God? For

when they rise from the dead, they are neither to

marr>- nor to be given in marriage but they shall be

like angels in heaven.

26
* And as for the dead—that they indeed rise—^have

ye not read in the Book of Moses, at the Bush, how
God spoke to him sajing,

"
1 am the God of Abra-

ham and the God of Isaac and the God of Jacob '7

27 He is not a God of dead men but of li\'ing. Greatly

do ye err*.

2S And one of the scribes, who had heard them dis-

puting, recognizing that he had answered them well,

came forward and asked him,
* WTiat is the first com-

mandment of all?
'

ag Jesus answered,
' The first is :

"
Hear, O Israel !

24—-zy. They had failed to recognize that
*
the power of God *

alters in heaven the ccMiditions of life on earth, and that the continued

rdatioQship between God and the dead, so clearly implied in
'
the

scjifmues ', is not possible if the dead cease to exist. The argument

piores directly the inunortality of the soul ; but the denial of this truth

lay at the root of the Sadducean error as to the resurrection of the

body. Inddentally Our Lord impugns their denial of angels (c/. Acts

xxiii. 8).
'
at the Bosh '

/\^., in that part of the Pentateuch .\Exod. iii)

which relates the incident of the burning bush : cf. Rom. xi. 2.

29—^33. Dent. ri. 4—5 : vr. 35 : Lev. xii. 18 : I Sam. (I Kings)
XV. 22.
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The Lord our God is one Lord. And thou shalt love y>

the Lord thy God with thy whole heart, and with thy

whole soul, and with thy whole mind, and with thy

whole strength". The second is this: "Thou shalt 3»

love thy neighbour as thyself". No other command-

ment is greater than these'.

And the scribe said to him,
* Well spoken, master ! 32

With truth hast thou said that
** He is one and that

there is no other but He ", and that to
"
love Him with 33

the whole heart, and with the whole imderstanding,

and with one's whole strength", and to "love one's

neighbour as oneself ", is far more than all
"
the holo-

causts and sacrifices
"

'.

And Jesus, seeing that he had answered wisely, 34

said to him,
* Thou art not far from the kingdom of

God'.

And thenceforth no one dared to question him.

And while he was teaching in the tem- 35

^^^^ pie Jesus answered and said,
' How say

the scribes that the Christ is son of

David? Dax-id himself said, in the Holy Spirit, 36

The Lord said to my Lord, Sit thou on my right

hand,

UntU I put thine enemies beneath thy feet.

34. The good dispositions of the scribe are evident; neverthele^

we may infer from St. Mark's concluding remark, and from the parallel

account in St. Matthew, that there were Pharisees standing by wiio

were hoping that Our Lord's answer might in some way give them a
handle against Him.

35—40, Christ is Divine: Matt. xxii. 41—^xxiii. 12: Lake xx. 41—
47. Christ retorts upon their captious questions with one of His own.
of deepest import.

35. 'answered
'

: cf. xi. 14, with note. The Scribes drew their

teaching (and rightly) from such passages as II Sam. (II Kings) vii.

12—17 : Ps. Ixxxix (Ixxxviii). 3—^4 : Isai. xi. i—10 : Jerem. xxiii. 5
—6.

36—y/. Ps. ex (cix). I. The reply that Jesus sought to elicit was

that the Messiah was David's
*
son

'

by carnal descent, and David's
* Lord

'

in rirtue of His di\-iniry.
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37 David himself calleth him " Lord "
;
how then is he his

son?'

And the mass of the people listened to him gladly.

3^ And in the course of his teaching he said,
'

Be-

ware of the scribes, who love to walk about in long

39 robes, and to be saluted in the market-places, and

to have the first seats in the synagogues and the first

40 couches at dinners, men who devour the houses of

widows and make pretence of long prayers. These

shall receive a heavier judgement '.

41 And he sat down over against the trea-

^^^u^^^ sury and watched the multitude casting

money into the treasury. And many rich

42 were casting in large sums. And there came one poor

43 widow^ who cast in two mites, that is, a farthing. And
he called unto him his disciples and said to them,
' Amen I say to you, this poor widow hath cast in more

44 than all who were casting into the treasury; for all

they cast in out of their abundance, but she out of her

want hath cast in all that she had, her whole liveli-

hood '

.

XIII.

The End of

Jerusalem

And as he was _g'oing out of the temple

one of his disciples saith to him,
' Mas-

ter, look, what stones, and what build-

ings

41—44. The Widow^s Mite: Luke xxi. i—4. In the poor widow

Christ finds the true ideal, that piety and trust in God to which His

opponents are strangers.

42. The • mite
'

(\^jcr6v) was Greek money, the smallest copper

coin in circulation. For the benefit of his Roman readers, St. Mark

adds that
' two mites

' make a Roman qiiadrans (KoSpdvrrjs), even less

than our
'

farthing '.

XIII. I—23. The End of Jerusalem: Matt. x. 17—22 : xxiv. i—25 :

Luke xxi. 5
—24.
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And Jesus said to him,
'

Seest thou these great 2

buildings? There shall not be left here a stone upon
a stone^ that shall not be thrown down '.

And when he was seated upon the Mount of Olives, 3

over against the temple, Peter and James and John
and Andrew asked him privately,

'

Tell us when these 4

things shall be, and what shall be the sign that they

are all about to be accomplished?'

And Jesus began to say to them,
' Look to it that 5

no man lead you astray. Many shall come in my 6

name, saying,
"

I am he", and they shall lead many
astray. And when ye hear of wars and rumours of 7

wars, be not alarmed; these things "must befall",

4. In the following chapter it is difficult at times to distinguish what

refers to the end of Jerusalem and what to the end of the world. Nor
would it be right to insist on a clear-cut distinction throughout. In

the first place, the former is the type of the latter, and it has been said,

though the words are not strictly applicable to our Lord, that
' when

there is question of prophecy by fact or of types, the prophet sees the

unity which exists in the divine mind between the event signifying and

the event signified, and therefore speaks of type and anti-type without

discriminating between them; moreover as these two, in the in-

tention of God, are paft of one and the same design of providence,
the prophet assigns to the type itself that complete accomplishment of

the divine promises which belongs to the anti-type alone
'

(Pesch, De

Inspiratione, p. 506, note). And again, it is not perfectly clear that

Our Lord's words to the apostles are necessarily to be taken of their

own personal experiences in the future
; here, as often elsewhere. He

may also be addressing them as the then representatives of the Church.

Nevertheless it is a recognized principle of exegesis that the more

literal interpretation is not to be abandoned without a grave cause
;
and

in the present case the difficulties do not appear of sufficient weight
to justify the rejection of such an interpretation. On the same

principle, although
'

the sympathy of nature
*

with spiritual issues is

vividly portrayed in Holy Writ {e.g., Isai. xi. 6—8 : Ps. cxiv (cxiii).

4—6 : Rom. viii. 19
—^2), it has not seemed necessary to invoke it to

explain such a passage as xiii. 24—25.

6—7. Many raised false messianic hopes before the fall of Jeru-

salem (for instance, cf. Acts viii. 9 : Josephus, Bell. lad. ii. 13. 4), and

there were considerable disturbances, both in Palestine and the Roman

Empire in general.

7. Dan. ii. 28.
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8 but the end is not yet. For "
nation shall rise against

nation, and kingdom against kingdom"; there shall

be earthquakes in places, there shall be famines—these

things are but the beginning of sorrows.

9
' Look ye to yourselves. They shall deliver you

up to sanhedrins and ye shall be beaten in synagogues,
and shall be brought before governors and kings for

10 my sake, for a witness unto them. And unto all the

11 nations must the gospel first be preached. And when

they lead you away to deliver you up, have no care

beforehand as to what ye shall say, but whatsoever is

given you in that hour, that speak ye ;
for it is not ye

12 that speak^ but the Holy Spirit. Brother shall deliver

up brother to death, and a father his child; and "chil-

dren shall rise up against their parents" and shall

13 put them to death. And ye shall be hated of all be-

cause of my name. But he that persevereth to the

end, he shall be saved.

14
' Now when ye see

"
the abomination of desola-

tion
"
standing where he ought not—let him that read-

eth understand—then let those in Judaea flee to the

15 mountains; let not him that is upon the house-top
8. II Chron. (Paral.) xv. 6: Isai. xix. 2. 'these are . . . sorrows

'

{wSiuccy) :

"
these things are the first death -throes of the old order, or

the first birth -pangs of the new "
(Swete, ad loc).

9.
'

sanhedrins ', the local courts of the Jews, as well as the central

one at Jerusalem : an Aramaic word from the Greek aweSpiou, which is

here used in the text. For examples of the treatment here prophesied

cf. Acts V. 25—40 : xii. 4 : xvi. 23 : II Cor. xi. 23—25.

10. Cf. Rom. i. 8 : x. 18: Col. i. 6, 23. St. Paul appears to be

speaking of the Greco -Roman world of his own time, with the nations

known to border upon it
;
and we can take this verse in the same sense.

12. Mich. vii. 6.

14. Dan. ix. 27: xii. 11. In the light of the parallel verse Luke
• xxi. 20, the 'desolating abomination', here personified, consists of

the destroying heathen legions of Rome, encompassing the holy city.

The parenthetic
'

let him that readeth understand
'

is probably our

Lord's own (not St. Mark's), calling attention to the words of Daniel.

15. An outer staircase is implied; the man must take the shortest

and readiest way to safety (cf. ii. i, note).
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come down and enter to take aught from his house,

neither let him that is in the field turn back to fetch i6

his cloak.
' Woe to them that are with child and to them that 17

give suck in those days! Pray that it befall not in is

the winter; for those shall be days of "affliction such 19

as hath not been from the beginning of the crea-

tion" which God created "until now", and never

shall be. And unless the Lord had shortened the 20

days, no flesh had been saved. But because of the

elect whom he hath chosen he hath shortened the

days.
' And then if any man say to you,

"
lo, here is the 21

Christ",
"

lo, there", believe it not. For there shall 22

arise false christs and "
false prophets, and they shall

work signs and wonders "
so as to mislead, if possible,

the elect. But do ye be on your guard; I have fore- 23

told you all.

' But in those days, after that affliction, 24

ofThrwodd
"
^^^ sun shall be darkened, and the

moon shall not give her light, and stars 25

shall be falling from heaven, and the powers in heaven

shall be shaken". And then shall they see
"
the Son 26

19. Dan. xii. i.

20. The siege of Jerusalem lasted five months
;
but for God's in-

tervention in favour of
'

the elect ', i.e., the Christian Jews left in it,

including perhaps those thereafter to become such, not a soul would

have escaped.
22. Deut. xiii. i.

24—27. The End of the World: Matt. xxiv. 29—31: Luke xxi.

25—28.
24—25. Isai. xiii. 10: xxxiv. 4: 'the powers in heaven' are the

heavenly bodies in general, 'after that affliction', and therefore as

something distinct from it: cf. xiii. 32, with note. On the interpreta-

tion of these verses cf. xiii. 4, note.

26. Dan. vii. 13 : cf. Mark xiv. 62.
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of Man coming in the clouds" with great power and

27 glory. And then shall he send forth the angels and
"
gather together

"
his elect

" from the four winds,

from the ends of the earth unto the ends of the

heavens ".

28
' Now from the fig-tree learn her para-

wfrnings ^Ic. As soon as the branch thereof

Cometh to be tender and putteth forth the

29 leaves, ye know that summer is nigh. So in like man-

ner ye, when ye behold these things coming to pass,

30 know that it is nigh, at the door. Amen I say to you,

this generation shall not pass away until all these

31 things be accomplished. Heaven and earth shall pass

away^ but my words shall not pass away.

32
' But about that day or that hour no man knoweth,

not even the angels in heaven^ nor yet the Son, but only

33 the Father. Take heed, watch
;
for ye know not when

34 is the time. It is as if a man on his travels should

leave his house and give authority to his servants, to

each one his work, and had commanded the porter to

35 keep watch. Watch ye, therefore, for ye know not

when the master of the house cometh, whether at even-

tide or at midnight or at cock-crow or in the morning,

36, 37 lest he come suddenly and find you sleeping. And
what I say to you, I say to all, watch '.

27. Zach. ii. 6 : Deut. xxx. 4 : c/. I Thess. iv. 16— 17.

28—3J. Signs and Warnings : Matt. xxiv. 32—42 : Luke xxi. 29—36.

32.
'

that day
'

harking back to xiii. 24—27, and clearly indicating
an utterly uncertain time, other than that which is certainly to fall

within the lifetime of Christ's hearers (xiii. 30). For this latter crisis

the apostles are also to watch, but all Christians are to do so like-

wise (xiii. 3J : cf. xiii. 4, note).
' no man knoweth . . . nor yet the

Son *

: Jesus knew *

that hour ', but not with knowledge that He was
commissioned to reveal: cf. Acts i. 7 : John xv. 15.

35. The four watches of the night are alluded to; cf. vi. 48, with

note.
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D
The Passion and Resurrection, (cc XIV~XVI.)

I. The Last Supper and the Sanhedrin. (Chap. XIV.)

Supper at Now it was two days before the passover i

Bethany: ^^^ ^j^g feast of the unleavened bread.
Betrayal

(Wednesday) And the high priests and the scribes

sought how they might seize him by guile and put

him to death. For they said,
' Not during the fes- 2

tival, lest there be a tumult of the people '.

And whilst he was in Bethany, in the house of 3

Simon the leper, at table, there came a woman with

an alabaster jar of ointment—pure nard of great

value
;
and she brake the jar and poured it over his

head. And some were indignant among themselves : 4
' Wherefore hath this waste of the ointment been

made? This ointment could have been sold for more 5

than three hundred shillings and given to the poor '.

And they upbraided her. But Jesus said,
'

Let 6

her be; why do ye trouble her? She hath wrought a

good work upon me. For the poor ye have with you al- 7

ways, and whensoever ye will ye can do good to them
;

but me ye have not always. What she could, she hath 8

XIV. I— II. Wednesday : Supper at Bethany: Betrayal : MsLtt. xxvi.

I— 16: Luke xxii. i—6: John xii. i— ii.

I. The '

passover ', distinguished here from the feast of
' unleavened

bread
' which followed immediately upon it, refers to the supper at

which the paschal lamb was eaten {cf. Exod. xii : xxxiv. i8 : etc.)-

3. The incident appears to have occurred on the day before Palm

Sunday {cf. John xii) ;
St. Mark's arrangement emphasizes its relation

to the passion.
'

a woman ', Mary the sister of Martha (John xii. 3),

most likely to be identified with the Magdalene (cf. Expositor, July,

1909: 'The Sinner in the City', by C. Lattey, S.J.).

8. The anointing is a presage of His death, and is to supply for

the incompleteness of the anointing that followed that death, an incom-

pleteness due to the sabbath and the resurrection (cf. xvi. i : John xix.

39—42).
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done; she hath anointed my body beforehand for

9 burial. Amen I say to you^ wheresoever the gospel
is preached throughout the world, that also which she

hath done shall be told for a memorial of her '.

10 And Judas Iscariot, one of the Twelve, went off

11 unto the high priests to betray him to them. And
when they heard, they were glad, and promised to

give him money. And he sought how he might con-

veniently betray him.

12 x\nd on the first day of the unleavened
The Last

Supper bread, when they were wont to sacrifice
(Thursday) ,

t_
• j • •

i ^ i
•

the passover, his disciples say to him,
' Where wilt thou that we go and prepare for thee to

eat the passover?'

13 And he sendeth two of his disciples and saith to

them,
' Go ye into the city, and there shall meet you

14 a man carrying a pitcher of water; follow him, and

wheresoever he entereth, say ye to the master of the

house,
" The master saith. Where is my guest-cham-

ber, wherein 1 may eat the passover with my dis-

15 ciples?" And he will show you a large upper room,

furnished and ready; and there prepare ye for us '.

i6 And the disciples went forth and came into the

city, and found as he had told them. And they pre-

pared the passover.

12—31. Thursday: the Last Sapper : Matt. xxvi. ij
—35 : Luke xxii.

7
—39 : John xiii—xvii.

12. 'when they were wont to sacrifice the passover': these words

are a well-known crux, as they can only refer to the sacrifice of the

lamb on the afternoon of Nisan 14th, whereas the overwhelming weight
of evidence goes to show that the Last Supper was on the evening pre-

ceding that afternoon. In the Appendix (pp. 76—77) it is suggested that

the evangelist may be reckoning Nisan 14th in the Jewish way, from

sunset to sunset, and that everything here narrated may have happened
after sunset.

'

on the first day of the unleavened bread
'

: this expres-

sion is in any case a somewhat surprising, but not impossible one

(cf. Appendix, p. 79).
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And when evening had fallen he cometh with the 17

Twelve. And whilst they were at table eating, Jesus 18

said,
' Amen I say to you, one of you will betray me,

even
" he that eateth with me" '.

They began to be sad and to say to him, one by 19

one,
'

Is it I?'

He said to them,
' One of the Twelve, he that dip- 20

peth with me into the bowl. For the Son of Man go- 21

eth, as it is written of him
;

but woe to that man

through whom the Son of Man is betrayed! It were

good for that man if he had not been born'.

And whilst they were eating he took bread, and 22

blessed and brake, and gave to them. And he said,
' Take ye, this is my body '.

And he took a cup, and giving thanks gave to 23

them, and all drank thereof, x^nd he said to them, 24

'

This is my blood, of the covenant, which is being

shed on behalf of many. Amen I say to you, that 25

henceforth I shall not drink of the fruit of the vine

18. Ps. xli (xl). 10.

19. 'Is it 1?' 'not I?' expecting a negative reply.

20.
'

he that dippeth with me into the bowl ', emphasising the close

intimacy in which the betrayer lived with Him. Others gather from

John xiii. 24—26 that this detail clearly indicated the betrayer, but was

spoken privately to St. John.

21. 'as it is written': the Scriptures foreshadow Christ's betrayal

{cf. Ps. xli [xll. q: John xiii. 18) and death (e.g., Isai. liii).

22—23.
'

blessing
'

(ei/Aoy^casjis the equivalent of
'

giving thanks
'

:

cf. vi. 41, with note.
'

This is my body
'

:

'

Since Christ our Redeemer

said that what He offered under the appearance of bread was truly His.

Body, therefore it has ever been the belief of the Church of God—
and this holy Council now declares it anew—that by the consecration of

the bread and wine the whole substance of the bread is converted into

the substance of the Body of Christ Our Lord, and the whole substance

of the wine into the substance of His Blood
'

(Council of Trent, session

xiii. chap. 4). Thus Our Lord fulfils the promise given in John vi. 51.

24. As Moses dedicated the Old Covenant with the blood of the

:sacrifice (Exod. xxiv. 8), so Christ dedicates the New.

25. Cf. Luke xxii. 29—30.
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until that day when I drink it new in the kingdom of

God'.

26 And after a hymn they went forth unto the Mount
27 of Olives. And Jesus saith to them, 'All ye shall

be scandalized^ for it is written,
"

I will smite the

28 shepherd^ and the sheep shall be dispersed ;

"
but after

I am risen^ I will go before you into Galilee'.

29 Peter said to him,
' Even if all shall be scandal-

ized, yet not P.

30 And Jesus saith to him,
' Amen I say to thee, to-

day, this very night, before the cock crow twice, thou

shalt deny me thrice '.

31 But he spoke all the more vehemently, 'Though
I should have to die with thee, I will not deny thee'.

And in like manner said they all.

32 And they come to a plot of land called
The Prayer

in the Gcthscmanc
;
and he saith to his dis-

ciples, 'Sit ye here, whilst I pray'.

33 And he taketh with him Peter and James and

34 John; and he began to be dismayed and distressed.

And he saith to them :

'

My soul is sorrowful unto

death. Stay ye here and watch'.

35 And going forward a little he fell upon the

ground, and prayed that if it were possible the hour

36 might pass away from him. And he said,
'

Abba^

Father, all things are possible to thee, turn aside this

cup from me; yet not what I will, but what thou

wilt'.

27. Zach. xiii. 7.

32—42. The Prayer: Matt. xxvi. 36—46: Luke xxii. 40—46: Joha

xviii. I.

34. Ps. xliii (xlii). 5.

36. 'Abba*, the Aramaic for 'Father'. Christ gives expressioa

to His human 'dismay and distress
'

(xiv. 34), yet His human will re-

mains in perfect harmony with the divine.
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And he cometh and findeth them asleep, and he 37

saith to Peter^
'

Simon, sleepest thou? Couldst thou not

watch one hour? Watch ye and pray, lest ye enter 38

into temptation. The spirit indeed is willing, but the

flesh is weak '.

And again he departed and prayed, saying the 39

same words. And again he came and found them 40

asleep, for their eyes were heavy ;
and they knew not

what to answer him. And he cometh the third time, 4»

and saith to them^
'

Sleep on now, and rest ! Enough !

The hour is come; behold, the Son of Man is to be

betrayed into the hands of sinners. Arise, let us go ; 42

behold, he that betrayeth me is at hand '.

And straightway, whilst he was yet 43

Betrayal Speaking, cometh Judas, one of the

Twelve, and with him a multitude with

swords and clubs, from the high priests and the scribes

and the elders. Now he that betrayed him had given 44

them a sign, saying,
* Whomsoever I shall kiss, that

is he
;
seize him and lead him away carefully '.

And when he was come, straightway he went up 45

to him and saith,
' Rabbi !

' And he kissed him.

And they laid hands on him and seized him. But 46, 47

one of the bystanders, drawing his sword, struck the

servant of the high priest and cut off his ear. And 48

Jesus answering said to them :

* Are ye come out, as

against a robber, with swords and clubs to arrest me?

Day after day I was with you. in the temple teaching, 49

and ye seized me not. But that the scriptures may be

fulfilled'.

41. 'Sleep on now, and rest 1' Doubtless said in irony.

43—52. The Betrayal: Matt. xxvi. 47—56: Luke xxii. 47—53:
John xviii. 2— 11.

47.
' one of the bystanders ', Simon Peter (John xviii. 10).

6
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50, 51 And all left him and fled. And a certain young
man followed him^ with a linen wrap thrown about

52 his naked body. And they seize him
;
but he left the

wrap behind and fled naked.

53 Before ^^^ ^^^V ^^^ Jesus away unto the high
Caiaphas:

priest ;
and all the high priests and the

Denials elders and the scribes gather together.

54 And Peter followed him at a distance, as far as the

courtyard of the high priest, and sat with the attend-

ants, warming himself at the fire.

55 Now the high priests and the whole sanhedrin

sought evidence against Jesus, in order to put him to

56 death, and they found none
;
for many bore false wit-

ness against him, and their evidence did not agree.

57 And some arose and bore false witness against him,

58 saying,
' We heard him say,

"
I will overthrow this

temple made with hands, and after three days I will

build up another not made with hands" '.

59, 60 And even so, their evidence agreed not. And the

high priest arose in their midst and asked Jesus, say-

ing,
'

Answerest thou naught? What is it that these

men allege against thee?'

51. 'a wrap", either for summer wear or as a night-dress. The young
man was well-to-do. He can scarcely have been St. Mark himself (cf.

Introd. p. vii).

53—72. Caiaphas: St. Peter's denials: Matt. xxvi. 57—75: Luke
xxii. 54—71 : John xviii. 12—27. An arrangement of these narratives

is attempted in the harmony at the end.

53.
'

They led Jesus
'

before the Great Council or Sanhedrin,.

composed of seventy-one members, high priests and scribes (or doctors

of the law).
' Elder ', like

'

councillor
'

(xv. 43), was apparently the

title of the Sanhedrist as such : cf. Schiirer, History of Jewish People,
ii. I, p. 167. It was the supreme court of justice among the Jew^s.

and gave decisions in all religious and civil matters not reserved to

the Roman authority.

58. The saying here perverted in
*

false witness
'

is doubtless that

reported and explained in John ii. 19- -21.

60.
' What is it?' i.e., 'What are we to think of it?'
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But he held his peace and made no reply. 61

Again the high priest asked him, saying to him,
'

x\rt thou the Christ, the Son of the Blessed One?'

Jesus said,
'

I am; and "ye shall see the Son of 62

man seated on the right of the Power and coming with

the clouds of heaven "
'.

And the high priest rent his robes and saith, 63

'What further need have we of witnesses? Ye have 64

heard the blasphemy; what think ye?'

And they all condemned him to be worthy of

death. And some began to spit upon him, and to 65

cover his face and buffet him, saying,
'

Prophesy !

'

And the attendants dealt him blows.

And whilst Peter was below in the courtyard, there 66

Cometh one of the maid-servants of the high priest;

and seeing Peter warming himself, she looked closely 67

at him and saith,
' Thou also wast with the Nazarene,

Jesus '.

But he denied it, saying,
'

I neither know nor un- 68

derstand what thou sayest '.

i\nd he went out into the vestibule. And the 69

maid-servant saw him and again began to say to the

bystanders, 'This man is one of them'.

61. 'the Son of the Blessed One', i.e., of God: cf. Matt. xxvi.

63: Rom. ix. 5. Caiaphas, like many others {cf. John x. 33), ap-

parently realized that Jesus claimed to be Son of God by nature. It

is even probable that
'

the high priest admits the Divine Sonship of

Messiah
;

. . . the alternative to this inference is that Caiaphas is

quoting words which were attributed to Jesus {cf. Matt, xxvii. 43), . . .

but the form of the sentence favours the view that Caiaphas himself

identified the Messiah with the Son *

(Swete, St. Mark, p. 358).
62. Cf. Dan. vii. 13 : Ps. ex (cix). i : Mark viii. 38 : xiii. 26.

'

the

Power '

: St. Luke adds,
'

of God '. Already in the apocryphal Book
of Enoch, in passages generally admitted to have been written before

the time of Christ, Dan. vii. 13 receives a messianic interpretation

{Book of Enoch, esp. Ixix. 29). The Messiah sums up the Chosen

People, as Nebuchadnezzar does Babylon (Dan. ii. 38). The title
' Son

•of man '

is probably to be e.xplained mamly by Dan. vii.



XV.
I

68 ST. MARK [cc. XIV. 70—XV. 5.

70 But again he denied it. And a little later the by-

standers again said to Peter^
'

Truly, thou art one of

them^ for thou art a Galilaean'.

71 But he began to curse and sv^^ear^
'

I know not this

man of whom ye speak '.

72 And straightway, for the second time, the cock

crew. And Peter remembered the word that Jesus

had said to him,
'

Before the cock crow twice, thou

wilt deny me thrice'. And reflecting thereon, he

wept.

II. Pilate and the Crucifixion. (Chap. XV.)

And straightway in the morning the high

^tpridayf
^

priests with the elders and scribes—the

whole sanhedrin—after taking counsel

together, bound Jesus and took him and delivered

2 him to Pilate. And Pilate asked him,
'

Art thou the

King of the Jews?'

He answered and saith to him,
' Thou sayest it '.

3 And the high priests brought many charges

4 against him. And Pilate again asked him, saying,

'Answerest thou naught? See how many charges they

bring against thee !

'

5 But Jesus made no further answer, so that Pilate

marvelled.

72.
'

reflecting thereon ', 4iri$aXcx)U : the rendering is doubtful and'

suggestions are many: cf. Field, Notes on the Translation of N.T.

p. 41 : Moulton, Prolegomena to Grammar of N.T. Greek, p. 131 : etc.

XV. I—20. Friday: before Pilate: Matt, xxvii. i—31 : Luke xxiii.

I—25 : John xviii. 28—xix. 16.

1 .

'

Pilate
' was the fifth of the Roman procurators who since the

deposition of Archelaus (for whom cf. Matt. ii. 22) had governed
Judaea (Luke iii. i), subject to the jurisdiction of the proconsul of Syria.

2,
' Thou sayest it

'

:

'

i.e.,
"
you say so yourself, not I ", which

always to some extent implies that one would not have made this par-

ticular statement spontaneously if the question had not been asked
'

(Blass, Grammar of N.T. Greek, p. 260). In the Greek the words of

the question, taken in themselves and apart from the tone in which they

were spoken, also form the assertion,
' Thou art. . .' In this sense

Pilate
'

has said it '.
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Now at the feast he was wont to release to them 6

one prisoner, whomsoever they asked. And there was 7

the man called Barabbas, imprisoned with certain

rioters, men who in the riot had committed murder. 8

And when the multitude came up, they began to ask

him to do to them as he was wont. But Pilate an- 9

swered and said to them,
'

Will you that I release to

you the King of the Jews?'

For he knew that it was out of envy that the high 10

priests had delivered him up. But the high priests n

stirred up the crowd to ask him rather to release to

them Barabbas. And Pilate again answered and said 12

to them,
' What then shall I do with him whom ye

call the King of the Jews?'

Again they cried out,
*

Crucify him !

'

13

Pilate said to them,
'

Why, what evil hath he 14

done?'

But they cried out all the more vehemently,
*

Cru-

cify him !

'

And Pilate, wishing to satisfy the crowd, released 15

to them Barabbas, and delivered up Jesus, after

scourging him, to be crucified.

And the soldiers led him away into the courtyard, 16

that is, the praetorium; and they call together the

whole cohort. And they clothe him in purple, and 17

plait a crown of thorns and put it on him. And they 18

began to salute him,
'

Hail, king of the Jews !

' And 19

they struck his head with a reed, and spat upon him,

and bending their knees they worshipped him. And 20

16. The '

Praetorium ', the Latin name of the official residence of

the procurator (Acts xxiii. 35), at this time probably the tower Antonia,
to the north of the Temple. In this verse, however, it seems to refer

only to the most public part of the building, the open courtyard.

17. 'purple', probably a faded military cloak, originally scarlet:

cf. Matt, xxvii. 28.
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when they had mocked him, they stripped him of the

purple and clad him in his own garments.

And they lead him forth to crucify him ;

2'
Crucifixion

^^^ they compel a certain passer-by,

Simon of Cyrene, who was coming from

the country, the father of Alexander and of Rufus,

to take up his cross.

22 And they bring him unto the place of Golgotha,

23 which translated is
'

the place of the skull '. And they

offered him wine, drugged with myrrh, but he took

24 it not. And they crucify him, and '

divide his gar-

ments, casting lots for them
',

to decide what each

25 should take. Now it was the third hour when they

26 crucified him. And the inscription recording the

charge against him ran thus,

THE KING OF THE JEWS.

27 And with him they crucify two robbers, one on his

29 right hand and one on his left. And the passers-

by railed at him, tossing their heads and saying,
'

Ha, thou that overthrowest the temple and in three

21—32. The Crucifixion: Matt, xxvii. 32—44: Luke xxiii. 26—43:

John xix. 17—27.

21.
*

Cyrene ', the chief city of the Cyrenaica, N. Africa, had

received an important Jewish settlement even in the time of the

Ptolemies : cf. Josephus, Contra Ap., ii. 4 : I Mach. xv. 23 : Acts ii. 10 :

vi. 9.
' Rufus ', perhaps the Rufus mentioned in Rom. xvi. 13.

22.
'

Golgotha ', the Aramaic form of the Hebrew gulgoleth,
'

a

skull
'

(in Latin calvaria, whence our
'

Calvary '), probably refers to

the skull -shaped knoll which was the scene of the crucifixion.

23. The '

drugged wine ' was a narcotic compassionately offered to

the condemned in order to deaden the sense of pain.

24. Ps. xxii (xxi). 18.

25. 'the third hour', about 9 a.m.; the difficulty raised by John

xix. 14 is considered in the note on that verse.

28. This verse (' and the scripture was fulfilled, which saith : and he

was reckoned among the wicked '

: Isai. liii. 12), is omitted by the best

authorities, and is probably a gloss from Luke xxii. 37.

29. Ps. xxii (xxi). 7.
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days buildest it up ! Save thyself ! Come down from 30-

the cross I

'

In like manner the high priests with the scribes 31

spoke in mockery to one another,
'

Others he saved,

himself he cannot save. Let the Christ, the King of 32

Israel, come down now from the cross, that we may see

and believe'.

And they that were crucified along with him re-

proached him.

Christ's Death

And at the sixth hour darkness fell over 33

and Burial
^^^ whole land Until the ninth hour.

And at the ninth hour Jesus cried with a 34

loud voice,
*

Eloi, Eloi, lama sabachthani ', which

translated is,

'

My God, my God, why hast thou for-

saken me?'

And some of the bystanders hearing this said_, 35
*

Lo, he calleth Elias '.

And one of them ran^ and soaking a sponge with 36

vinegar put it upon a reed, and oftered it to him to

drink, saying,
'

Let be, let us see whether Elias be

coming to take him down '

.

But Jesus uttered a loud cry and gave up the zi

ghost.

And the veil of the temple was rent in twain from 38

top to bottom. And when the centurion, who was 39

33—47, Christ's Death and Burial : Matt, xxvii. 45—6i : Luke xxiii.

44—56: John xix. 28—42.

34. Ps. xxii (xxi). I, in Aramaic {cf. Dalman, Words of Jesiis^

p. 54). Our Lord was perhaps passing over in His mind the whole of

this psalm, which foreshadowed so truly the extremity of His human
desolation.

36.
'

vinegar ', apparently posca, the mixture of water and vinegar

drunk by soldiers and labourers: cf. Ps. Ixix (Ixviii). 21.

38.
'

the veil of the temple ', lit.
'

of the sanctuary
'

: not the outer

veil which hung before the entrance to the Holy Place, but the inner

veil separating the Holy Place from the Holy of Holies: cf. Hebr.

ix. 3. The symbolism is indicated in Hebr. ix. 6—8 : x. 19
—20.
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Standing over against him; had seen him thus give up
the ghost^ he said^

'

Truly this man v^as Son of God '.

40 And there were also women looking on from afar^

among whom were Mary Magdalene, and Mary the

mother of James the Less and of Joses, and Salome.

41 These were wont to follow him about and minister to

him when he was in Galilee. And many others were

there who had come up with him to Jerusalem.

42 And when evening had already fallen, because it

was the day of preparation^ that is, the eve of the sab-

43 bath, there came Joseph of Arimathaea, a councillor

of good position, who himself also was awaiting the

kingdom of God, and he went in boldly unto Pilate

44 and asked for the body of Jesus. But Pilate mar-

velled that he should be already dead. And he sent

for the centurion and asked him whether he were al-

45 ready dead; and on being informed by the centurion

46 he granted the body to Joseph. And he bought a

linen sheet, and took him down and swathed him in

the sheet, and laid him in a tomb, which had been

hewn out of the rock. And he rolled a stone to the en-

47 trance of the tomb. And Mary Magdalene and Mary
the mother of Joses beheld where he was laid.

III. The Resurrection. (Chap. XVI.)

And when the sabbath was over^ Mary

'^^rfmh^'' Magdalene, and Mary the mother of

James, and Salome, bought spices that

they might go and anoint him. And very early in the

42.
•

the day of preparation ', i.e., for the sabbath, which began at

sunset.

43.
'

councillor
'

or member of the Great Sanhedrin : cf. xiv. 53,

with note : Luke xxiii. 51.
'

awaiting the Kingdom of God ', as Simeon

and others : cf. Luke ii. 25, 38.

XVI. I
—8. The Empty Tomb: Matt, xxviii. i—8: Luke xxiv.

I—11: John XX. I— 10. A possible arrangement of the narratives of

the four gospels is given at the end.

I,
' when the sabbath was over ', i.e., after sunset on the Saturday.

XVI.
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morning on the first day of the week they come to the

tomb, the sun being now risen. And they began to 3

say to one another,
' Who will roll us away the stone

from the entrance of the tomb?'

And on looking up they see that the stone hath 4

been rolled back. For it was very great. And on enter- 5

ing the tomb they saw a young man seated on the right

side, clad in a white robe; and they were terrified.

But he saith to them,
' Be not terrified. Ye seek Jesus 6

of Nazareth, who was crucified. He is risen, he is not

here. Behold the place where they laid him! But 7

go, tell his disciples and Peter that he goeth before

you into Galilee; there ye shall see him, as he told

you
'

.

And going forth they fied from the tomb, for they 8

were seized with trembling and amazement. And they

told naught to any man, for they were afraid.

And after his resurrection early on the 9

^^L^d^" first day of the week, he first appeared
to Mary Magdalene, out of whom he had

cast seven devils. She went and told it to those who 10

had been with him, who were mourning and weeping.
And they, when they heard that he was alive and had n

been seen by her, believed it not.

After this he appeared in another form to two of 12

them, as they were walking along on their way to the

7. Cf. xiv. 28.

8.
'

they told naught to any man '. These words are at first sight

difficult to reconcile with the other gospel narratives, and with xvi. 10;
but we need not suppose that their silence outlasted their return home.

9—20. The Risen Lord: Matt, xxviii. 9—20: Luke xxiv. 13
—53:

John XX. 11—25. On the authenticity of these verses cf. Introd. pp.

xii—xiv. The fact that they add something to what we are told in the

other gospels sufficiently shows their independence of them.

9
— 1 1 . Cf. John XX. I— 18 : Luke viii. 2.

12— 13. Cf. Luke xxiv. 13—35.



74 ST. MARK [c. XVI. 13— 20.

13 country. And they went back and told it to the rest ;

and even them they believed not.

14 Later he appeared to the eleven themselves whilst

they were at table, and he reproved their want of

faith and stubbornness of heart, in that they had not

believed those who had seen him risen from the dead.

15 And he said to them,
' Go ye into all the world

16 and preach the gospel to the whole creation. He that

believeth and is baptized shall be saved : he that be-

17 lieveth not shall be condemned. And these signs

shall follow them that believe : in my name they shall

cast out devils, they shall speak with new tongues,

18 and they shall take up serpents in their hands, and if

they drink any deadly thing it shall not harm them:

they shall lay hands upon the sick and they shall re-

cover '.

19 So the Lord Jesus, after speaking to them, was

taken up into heaven and '

took his seat at the right

20 hand of God'. But they went forth and preached

everywhere, the Lord working with them and confirm-

ing the word by the signs that followed thereupon.

14. C/. Luke xxiv. 36—43 : John xx. 19
—

23.

15. The charge was probably given in Galilee: cf. Matt, xxviii,

16—20.

17. 'new tongues ': cf. Acts ii. 3
— 11 : I Cor. xiv. 2, with note.

18. Neither the
'

taking up serpents
'

nor the
'

drinking any deadly

thing
' can be illustrated from the New Testament itself : yet cf. Acts

xxviii. 3
—

4.

19. For forty days Jesus was appearing and speaking to them of

the Church: cf. Acts i. 3. 'The Lord Jesus': doubtless the word
' Lord '

(Kvpios) is here a confession of Christ's divinity: cf. Philip, ii.

9— II, with note. Thus, at the close of the gospel, we are once more

reminded of Acts x. 36—42, where St. Peter outlines St. Mark's gospel,

and proclaims Jesus
' Lord of all ', irdvTccu Kvpios.



APPENDIX.

THE CHRONOLOGY AND HARMONY OF THE LIFE OF
CHRIST.

By the Rev. C. LATTEY, S.J.

The mention of the census in Luke ii. 2 has long presented
a formidable difficulty to commentators, but now, thanks very

largely to the researches of Sir W. Ramsay,^ it seems to aftord

us the means of dating accurately the birth of Christ. Evidence

has gradually come to light which points conclusively to the

holding of an imperial census every fourteen years. This was
first certainly established in the -case of Egypt,^ but it soon

became clear that the system extended to the whole empire.^
Into this system falls quite naturally and in its proper place the

enrolment of 5
—6 a.d., which is known to have been conducted

by Quirinius as governor of Syria, and to have included Pales-

tine;'* and the conclusion is obvious that Christ was born during
the preceding enrolment, viz., if we may be allowed the con-

venient paradox, that of B.C. 9—8, the year/(?r which the census

held good being, as usual, the preceding.^ Clement of Alex-

andria, who must have been quite familiar with the whole system,
was thus right when he said that Christ was born * when first

they ordered enrolments to be made ',6 and the actual date is

strongly confirmed by TertuUian," who, in obvious independence
of St. Luke, writes that the census at which Christ was enrolled

was held by Sentius Saturninus, who is known, chiefly from

Josephus, to have been proconsul of Syria about 9
—6 b.c.

But here a difficulty arises from St. Luke's mention of

Quirinius. In Sir W. Ramsay's view, Quirinius was also gover-

,

I Was Christ born at Bethlehem ? {i8g8) ,2ind articles in the Expositor

for 1897 and 19 12. The whole question has recently been summed up

by Sir W. Ramsay in his work. The Bearing of Recent Discovery on

the Trustworthiness of the New Testament, cc. xix—xxi.

=
Bearing of Recent Discovery, etc., p. 255. 3 ibid., pp. 240-1.

•» Josephus, Antq. xvii. 13.5
—xviii. i. i : xviii. 2. 1.

5 Bearing of Recent Discovery, etc., pp. 255-6. The current com-

putation of the Chrisitian era
' was introduced about the year 527 by

Dionysius Exiguus, a Scythian monk resident at Rome '

{Cath.

Encyclop. Vol. III. p. 738 : art.
"
Chronology," by John Gerard, S.J.).

That he had fixed the starting-point some years too late was already

certain, since Herod the Great died not later than B.C. 3, probably

in B.C. 4 {cf. Matt. ii. 19: Hastings' Diet. Bib. Vol. L pp. 403-4:

art. "Chronology of the New Test.", by C. H. Turner).
6 Strom. Bk. L chap. 21. ^ Adv Marcioneni iv. 7, 19.
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nor at this earlier date;, along with Saturninus, the latter pre-

siding over the regular administration of the province, while

the former was given command of the armies for the Homona-
densian war. The sense of Luke ii. 2 would then be,

'

This was
the first of the two census which were held with Quirinius as

governor of Syria.' But a double governorship of this sort

would be almost, if not quite, unparalleled, and an alternative

explanation of Luke ii. 2 has been put forward by P^re Lagrange,
O.P.i He takes Trpdcrr] in the sense of

'

before ', as in John i. 30:

XV. 18, and some other passages. The sense would be,
'

This was
the census taken before Quirinius was governor of Syria ',

mean-

ing that it was the census before that of Quirinius in 5
—6 a.d.,

which was rendered notorious by a popular rising. This diver-

gence of view we need not here attempt to resolve, but we may
be content to accept b.c. 9

—8 for, the probable date of the

Nativity, that is, b.c, 8, with the last months of b.c. 9.

The evidence for the date of Christ's death is rather more

complicated. The day of the week, it should be noted, is prac-

tically beyond dispute. Christ was crucified on the Friday, the

day before the sabbath (Mark xv. 42: Luke xxiii. 54: John xix.

31: St. Matthew is possibly not quite so clear), and the Last

Supper took place on the evening of the Thursday. As regards
the day of the month, that Christ was crucified on Nisan 14th, on
the evening of which the passover was to be eaten, seems clear

from several verses in St. John (John xiii. i, 29: xviii. 28:

xix. 14, 31); but there are also passages in the Synoptics which

point in the same direction. Nisan 15th was the one of the most

solemn days of the whole year, and all but necessary work was
forbidden (Exod. xii. 16): if we were to suppose that Christ

was crucified on that day, as the Synoptics might lead us at first

sight to suppose, we should be face to face with grave difficul-

ties. To begin with, it was the very day which the high priests

wished to avoid (Matt. xxvi. 5, 16: Mark xiv. 2, 11); and there

are incidents which it is difficult to imagine taking place on such

a day, for example, the whole burial of Christ, the return of

Simon the Cyrenaean, apparently from work in the fields (MarK
XV. 21 : Luke xxiii. 26), and the preparation of spices, apparently
in contrast to what might be done on the sabbath (Luke xxiii. 56).

If Christ was crucified on Nisan 14th, the Last Supper must

be placed on the preceding evening. But here a serious diffi-

culty presents itself from the Synoptics (Matt. xxvi. 17: Mark
xiv. 12: Luke xxii. 7). The sacrifice of the lambs in the Temple
began, as we shall see, in the early part of the afternoon of Nisan

^ Revue Bibliqae, Jan. 191 1 : Oil en est la question da recensement

dc Quirinius.
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14th : hence, this being (according to the passages just cited)
the day on which Christ sends His apostles to prepare the Last

Supper, must not the Last Supper have taken place on Nisan

14th ? The best answer appears to be, that both the sending and
the Supper did take place on Nisan 14th, not, however, as we
should reckon it, but as the Jews reckoned it, i.e., from sunset

on the previous day. Christ, that is to say, sent His apostles to

prepare the passover after sunset on the day that we should

call Nisan 13th, but the evangelists, following their common
source and the earliest Jewish-Christian reckoning, might reckon

it, in Jewish fashion, the 14th. The Passover meal itself would
not be due till the sunset following.

A natural inference from the foregoing would be that Christ

did not eat the Jewish Passover, and this is the view that we
here venture tentatively to follow: there does not seem to be any
clear sign that He ate it, either in what is related of the Last

Supper or elsewhere. Luke xxii. 15 evidently refers to the Holy
Eucharist, however the apostles may have been inclined to take

it at the time. What is apparently a more serious difficulty

arises from Matt. xxvi. 19: Mark xiv. 16: Luke xxii. 13. But

since, as Dr. Edersheim tells us,^
'

the special preparations for

the Passover commenced on [what we should reckon] the evening
of the 13th of Nisan ', these passages in reality appear to make
for the view here preferred at least as much as they tell against
it. The Council of Trent, it should be noted, says celebrato

vetere Pascha . . . novum instiiiiii Pascha ;2 but a parenthetical
remark of this kind need not be strictly adhered to where there

are weighty reasons to the contrary, and Fr. Sydney Smith, S.J.,

has shown that the view here put forward represents the tradition

of the Early Church,^ and several other Catholic writers of

late have favoured it. At the same time in a subject of such

complexity, where every view is beset with difficulties, our solu-

tion is only, as we have said, a tentative one; it appears to

square best with such evidence as we possess, and the sacred

symbolism of the passover is in any case not merely indicated by
Our Lord when speaking of the Holy Eucharist (Luke xxii. 15),

but also by St. John when describing His death. In John xix. 36
there is a reference to the Jewish celebration, which had already
been begun in the Temple.

The chief among various rival theories is that of Prof. Chwol-

^ The Temple and Us Services, pp. 187-9.
2 '

Having celebrated the old Passover . . . He instituted the new
Passover' (Sess. xxii. cap. i).

3 Month, Vol. 71, March, 1891 :

' Our Lord's Pasch on Holy Thurs-

day
'

: pp. 372-5.



yS Appendix

son, a convert from Judaism to the Russian Church. ^ Put

briefly, his view is, that the killing and offering of the Paschal

lambs on Fridays {i.e., when Nisan 14th was a Friday) had been

abandoned, and transferred to the Thursday, on account of the

sabbath; that while the Pharisees and Christ ate the passover
on the Thursday itself, the Sadducees put it off till the Friday.
Dr. Chwolson puts forth his view with a wealth of rabbinical

lore, into which it does not appear necessary to follow him; we

may notice, however, that there does not appear to be any serious

proof, whether in the gospels or out of them, of this great diver-

gence in practice and principle between Pharisees and Saddu-

cees. But, even apart from this, his theory lies open to two very

grave objections, which appear sufficient of themselves to war-

rant its rejection.

In the first place we have to ask, why should the killing and

offering be transferred to the preceding day ? In Exod. xii. 6 we

have the rule that the lamb is to be killed
'

betv/een the two

evenings ',
a Hebrew phrase which in Deut. xvi. 6 is interpreted

to mean '

at even, at the going down of the sun '. Now Dr.

Chwolson supposes that in Our Lord's own time the lambs were

not killed till twilight, whereas the whole of the available evi-

dence goes to show that they were killed in the afternoon. How-

ever, according to him the time covered by 'the two even-

ings '. between the first coming of twilight and final darkness,

was sufficient both for the killing and offering of the lambs, but

when Nisan 14th fell on a Friday, the Paschal lamb had also

to be roasted before the sabbath, and the time did not suffice

for that. Hence, when Nisan 14th was a Friday, the killing

and offering had to be put on the preceding day (op. cit. p. 43).

The eating was a private matter; some ate on the Thursday, and

some on the Friday, as explained above.

It must be evident that this hypothesis simply collapses if it

•can be demonstrated that the lambs were really slain in tlie

afternoon, since (he reason for the transference would disap-

pear. Now all the evidence, as we have said, and strong evi-

dence at that, goes to furnish us with such a demonstration.

The Mishna {Passover v. i) is supported by Josephus {Bell. lud.

vi. 9. 3), Philo {De Septenario 18), and even, as Chwolson himself

confesses (p. 40), by the Book of Jubilees (xlix. 19), which

latter, like the rabbis, does violence to the -sense of Exodus,

which obviously prescribes the evening. These authorities can-

not be held to speak merely of the last years of the Temple.

In the second place. Dr. Chwolson insists strongly and re-

"
C/. Das letzie Passamahl Christ! , Leipzig, 1908,
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peatedly that the phrase,
'

the first day of the unleavened bread *

(Matt. xxvi. 17) cannot signify Nisan 14th. But since there was
a prohibition to eat leavened bread after midday on Nisan 14th,

—
a prohibition referred by Chwolson, along with some other in-

convenient evidence, to the last years of the Temple (pp. 135-6)—it appears rash to reject the possibility of such a term a priori,

and all the more so because Chwolson himself admits that its use

even for Nisan 15th would be
'

utterly barbarous \hdchst barbar-

isch, p. 169). He himself supposes that the usual reading in Matt,

xxvi. 17 (irpuTT) rSiv aCv/uLuv) is due to corruption of a mistransla-

tion of the Aramaic (p. 180), and that the usual and very strongly

supported readings in the parallel passages of Mark and Luke
are also corrupt (pp. 178^ 180). As they stand, these two latter

clearly ruin his theory; if Nisan 14th, according to him, cannot

be '

the first day (or, with St. Luke,
'

the day
'

simply; of the

unleavened bread ', still less can Nisan 13th, the day on which

he supposes the lambs to be slain. Indeed, if the gospels are

to be so roughly handled, there are other ways of eliminating the

difficulty as good as Chwolson's; the view which we have actu-

ally preferred does not require us to tamper with the evidence,

but merely to take it as it stands. How far, indeed, he is pre-

pared to go in the way of emendation may be judged from the

fact that he aims at disproving the existence of any serious

hostility between the main body of the Pharisees and Christ, in

some cases by the simple means of removing the word
'Pharisees' from the gospel text (pp. 87, 113, 120-1).

Another view is that the Jews postponed the Passover. Fr.

Knabenbauer, S.J.,i while rightly rejecting as untenable the view

that they did this expressly to kill Christ (Si. John Chrysostom,

Eusebius), has no better to suggest, nor can he explain how
Christ could have secured a paschal lamb. His suggestion that

this was unnecessary is due to a misunderstanding of some pas-

sages in Philo, which merely refer to the people killing the ani-

mals themselves, but of course at the liturgical function in the

Temple (cf.Mishna, Passover, v. 6). Fr. Power, S.J., in his Anglo-
Jewish Calendar, has proposed an explanation based on the
* Badhu '

rule, a Jewish calendar regulation according to which

Nisan 15 th was not to be a Friday, to avoid the inconvenience of

two days of rest in succession; but the Mishna (e.g. Passover

vii. 10) expressly contemplates Nisan 15th being a Friday, and

the regulation is therefore much later than Christ.

As regards the year of the crucifixion, the early evidence is

Knabenbauer in Matt. Vol. II. pp. 412-6.
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of a somewhat intricate character, but rather favours 29 a.d.^

More reliable data, however, ^re furnished by the visibility of

the moon, which determined the opening of the month Nisan.2

Nisan 14th in 29 a.d. cannot have been a Friday, but either

Saturday, March 19th, or Monday, April i8th. But in 30 a.u.

the moon was visible on March 24th, and this makes Nisan 14th
to be Friday, April 7th. In 27 and ^^ a.d. Nisan 14th would
also be a Friday, but these years are less easy to reconcile with

the historical data mentioned above.

The implications of the above dates are as follows. Reckon-

ing Christ's public ministry at two full years and a little over

(passovers, John ii. 23: vi. 4 : xiii. i), we would suppose the

Baptist to have begun his preaching early in 28 a.d. In the

course of that year Christ would complete his 35th year (Luke iii.

23). Augustus died on Aug, 19th, 14 a.d,, and therefore the

beginning of 28 a.d. would fall within the 15th year of Tiberius..
'

[St. Luke] was Greek, and it seems improbable that he used

any kind of year other than the Macedonian, Anatolian, and
North Syrian, beginning at or near the autumn equinox. If

we may start from this strong presumption, the fifteenth year of

Tiberius began in autumn a.d, 25 or a.d. 27 (in the latter case

year i of Tiberius would last only from 19 Aug. to 22 or ,30

Sept. A.D. 14). . . . The ancient customs of reckoning seem
to leave only two possibilities: Jesus was baptized by John
either in the beginning of a.d, 26 or in the beginning of a.d. 28,

according as Tiberius' reign is counted as beginning from his

collegiate power or dynastically from the death of Augustus '.^

But the year 26 a.d, has already been ruled out on other grounds.
With regard to John ii. 20, it seems quite a legitimate interpre-
tation to suppose that 46 full years had elapsed since the be-

ginning of the Temple :

'

if the 46 years are treated as already

past, this brings us to a.d, 28 '.*

1
Hastings' Did. of the Bible, Vol. L p. 413 : art. Chronology of

the New Test., by C. H, Turner.
2
Cf. The Journal of Theological Studies, Vol. XII : Astronomical

Evidence for the Date of the Crucifixion, by J. K. Fotheringham.
3 Hastings' D.B., Extra Vol. p. 481 : art. Numbers, Hours and

Years, by Sir W. Ramsay.
4 Encyclopaedia Biblica, Vol. I. col, 804: art. Chronology, by von

Soden : cf. Hastings' D.B., Vol. I, p, 405,
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II. Harmony.

The following harmony has been made as short as possible

consistently with offering a clear outline of what appears to-

have been the main sequence of events. The parallels are shown
more fully in the notes on the gospels, where various points are

also discussed. Brackets indicate a doubt as to the better place
for a verse; in some of the earlier cases the evangelist may be

summarising a repeated incident under a single mention. It is

probable that in the discourses given by St. Matthew the ar-

rangement followed is at times rather logical than chronological

{cf. Introduction to that gospel); it may be, for example, that

he has gathered into the Sermon on tlie Mount what St. Luke
on purely historical grounds has put elsewhere. Yet at times

St. Luke himself may be jotting down sayings without commit-

ting himself as to their historical context. In any case no at-

tempt has been made to work out parallels of this kind in detail.

It should be remembered, however, that verbal parallelism does

not always and necessarily imply identity in the saying or inci-

dent; not merely may there have been repetition, but an almost

identical form of words may have been used to cover different,

biit similar, events. Thus, the resemblance in the language in

the accounts of the cure of the blind man or men at Jericho-

(Matt. XX. 29—34: Mark x. 46—52: Luke xviii. 35
—

43) does not

of itself prove identity of incident, but the story of two diverse

incidents may have been cast in the same mould; it must further

be considered whether the facts themselves as related are at

once so unusual and so strikingly similar as to make strongly for

identity, and indeed whether they are compatible at all.
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MATT.

i. 1-17
i iS-25

MARK

111. I-IV. u

(iv. 12)
iv. 13-16

(xxi. 12-13)

XIV. 3-5
iv. (12,) 17

1. 1-13

(xi. 15-17;

VI. 17-20
i. 14-15

iv. iS-22
;

i. 16-20
viii. (5 a,) i. 21-34
14-17

j

iv. 23 I i. 35-39

viii. 2-4
ix. I b-17
xii. I -14
iv. 24-25 :

X. 2-4 :

xii. 15-21
V. i-vii. 27

1. 40-45
ii. 1-22

! ii. 23-iii. 6

j
iii. 7-19 a
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LUKE JOHN
i.

iii. 23-38
j

ii. 1-38

ii. 39-40

11. 41-52
iii. 1-18,
21-22 :

iv. 1-13

(iv. 14 a)
'

ii. i-ii

(iv. 16 a, 31) ii. 12

(xix. 45-46) I ii. 13-22

i

ii. 23-iii, 36
iii. 19-20
iv. (14-15) ! iv.

]

,
!

I

V. I-II

iv.(3i,)32-4i

i iv. 42-44

V. 12-16
V. 17-39
vi. i-ii

vi. 12-19

VI. 20-49

vii.28-viii.i : iii. 19 b

viii. (5 a,)

5b-i3

xi. 2-19

xii. 22-50
I

ill. 20-35

xiii. 1-53 iv. 1-34
viii. i8-ix.ib

j
iv. 35-v. 20

ix. 18-34 I
V. 21-43

ix. 35-38 : I vi. 1-6
xiii. 54-58

X. I :
! vi. 7-13

X. 5-xi. I i

xiv. 1-2,
;

vi. 14-16,
6-12

I

21-29
xiv. 13-36 vi. 30-56
XV. 1-20

I
vii. 1-23

vii. 11-17
vii. 18-35
vii. 36- viii. 3

xi. 14-32 '.

viii. 19-21 :

xii. ID

viii. 4-18
viii. 22-39
viii. 40-56
iv.(i4-i6a,):
16 b-30

ix. 1-6

IX. 10-17

Birtii of Baptist.

The generations.
St. Josepli's doubt.

Nativity, Circumcision,
Presentation.

The Magi, the Flight into Egj
the Innocents, the Return to

Nazareth.
The Tarrying in the Temple.
The Baptist, the Baptism and

Temptation of Christ.

The Word. The Baptist and
Christ.

1st Return to Galilee. Cana.
The Move from Nazareth to

Capharnaum.
isi Passover. The Purging of

the Temple.
Jerusalem and Judaea.
The Baptist arrested.

2nd Return to Galilee, through
Samaria. Cana once more.

The Call of the Brothers.

The Sabbath at Capharnaum.

Preaching in Galilee (Matt.Mark)
and Judaea (Luke). Pente-
cost at Jerusalem (John)?

The Leper cured.

A Day at Capharnaum.
Two Sabbaths.

Crowds and Cures by Lake of

Galilee. The Call of the

Apostles.
The Sermon on the Mount.

(Many parallels elsewhere in

Luke, especially in cc. xi-xii.)

Capharnaum again. The Cen-
turion.

Nain.
The Baptist's Deputation.
The Sinner. Missionary Tour.

Beelzebub accusation. Christ's

Mother and Brethren.

The Parables.

The Gerasenes.

Jairus' daughter.
In Nazareth and about Galilee.

Despatch of the Twelve.

TheHerod hears of Christ.

Baptist's death.

2nd Passover. Feeding of s>^'^(^-

What defiles a man.
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XV. 21-

xv-i. 12

XV i. 13-
xvii. 27

38. jxviii.

39.
j

xix. 1-2

40.
I

xi. 20-30:
xxiii. 37-39

x1x.3-xx.34,

(xxv. 14-30)

xxvi. 6-13
xxi. i-ii,

(12-13.)

14-22

MARK
vii. 24-

viii. 26

viii. 27-
ix. 32

XX. 33-50
X. I

X. 2-52

XIV. 3-9
xi. I-I4>

(15-17,)

18-25

59-

xxi. 23- XI. 27-
xxiii. 36 xii. 44

xxiv-xxv.13
:^

xiii.

(xxv. 14-30 •)'

xxv. 31-46 :

I

(x. 17-22)
xxvi. 1-5)

I

xiv. 1-2,

14-16
I

lO-II

xxvi. 17-19 xiv. 12-16

xxvi. 20 xiv. 17

XXVI. 21-25 xiv. 18-21

! xxvi. 26-29 xiv. 22-25

I

xxvi. 31-35
!

xiv. 27-31

xxvi. 30, xiv. 26,

36-56 32-52
xxvi. 57 a, I xiv. 53 a,

69-71 a ! 66-68
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ix. 18-45

ix. 46-50
ix. 51

(xvii. 11)
ix. 52-

xviii. 14

83

xii. i-ii

xii. 12-50

xviii. 15-
xix. 10 :

(xix. 11-28)

xix. 29-44,

(45-46,)

47-48 :

xxi. 37-38
XX, xxi. 1-4

xxi. 5-36 :

(xii. 35-46:
xvii. 23-37 :

xix. 11-28)
xxii. 1-6

xxii. 7-13
xxii. 14
xxii. 24-30

xiii. 1-20

xxii. 21-23 i

xiii. 21-30
xiii. 31-35

xxii. 15-20

xxii. 31-34

xxii. 35-38

xxii. 39-53

xxii. 54 a,

56-57

(I Cor. xi.

23-25)
xiii. 36-38

xiv-xvii.

xviii. I-II

xviii. 12-

24 a

Phoenicia, Decapolis, Galilee,
Bethsaida.

St. Peter's Confession at Caesa-
rea Philippi. The Cross. The
Transfiguration.A cure.Galilee.
The Tribute.

Discourse on mutual relations.

Final departure from Galilee for
Peraea.

'

Great Intercalation '

of St. Luke
(Many parallels in Matthew, in

Sermon on the Mount and
elsewhere. Luke xi. 14-32 is

in No. 27).
Feast of Booths (Sept. -Oct.), of

Lights (Dec.) : Lazarus. In

Ephraim.
(Perhaps Luke ix. 51-x. 42 in-

dicates a journey to Jerusalem
for the Feast of Booth.sj.

The final journey to Jerusalem ?

Supper at Bethany.
Triumphal entry into Jerusalem.

Temple, Bethany, the fig-tree.

Disputes with high priests and
others. The widow's mite.

The end of Jerusalem and of the

world.

Christ prophesies His death,
which is plotted.

Preparations for the Passover.

The Last Supper begins.
Who is the greatest?

Washing of the feet.

The betrayer.
Christ departing : the new com-
mandment.

The Institution of the Blessed

Eucharist.

The apostles' flight and St.

Peter's denial prophesied.
Need of a sword, etc.

Dialogue, discourse, prayer.

They go out. Gethsemane. Christ

is seized.

Christ before Annas. Peter denies

Him to the portress, and goes
out to the porch (Matt.) or

vestibule (Mark).
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MATT. MARK l LUKE
60. xxvi.57b-68, 1 xiv. 53 b-

i xxii. 54 b-55,

62.

63-

64.

65.

66.

67.

68.

69.

70.

71-

72.

73-

74.

75-

71 b-7: 65, 69-70 a' 58,63-65,
(66b-7i)

JOHN
xviii. 24 b-

25

61. xxvi. 73-75 xiv. 70 b-7

xxvii. 1-2

xxvii. 3-10
xvii. 11-14

xxvii. 15-30

xxvii. 31-38

xxvii. 39-44

xxvii. 45-66
xxviii. 1-8

xxviii. 9-15

xxviii. 16-20

XV. 2-5

XV, 6-19

XV. 20-27

XV. 29-32

XV. 33-47
xvi. 1-8

xvi. 9-11

xvi. 12-13

xxii. 59-62 xviii. 26-27

xxii. 66 a,

(66b-7i),
xxiii. I

xxiii. 2-12

xxiii. 13-25

xxiii. 26-

34, 38
xxiii. 35-37,
39-43

xxiii. 44-56
xxiv. I- 1 1

xxiv. 13-35

xviii. 28

xviii. 29-38

xviii. 39-
xix. 3

xix. 4-16

xix. 17-24

xix. 25-27

xix. 28-42
XX. I-IO
XX. 11-18

xvi. 14 xxiv. 36-43 XX. 19-31

XVI. 15-18 XXIV, 44-47 XXI.

xvi. 19-20 xxiv. 48-53

Christ before Caiaphas. Peter

again denies Him (in Caiaphas'
courtyard, which is apparently
Annas' also), to another maid-
servant (Matt.), to the same
one (Mark), to a man (Luke),
in fact to several (John).

After about an hour(Luke), Peter,
pressed by many, again denies
Him with cursing and swear-

ing. Christ is outside, the trial

apparently over ; He looks on
Peter (Luke), who goes out and

weeps.
Christ delivered to Pilate.

Judas' end.

Christ before Pilate (ist time) :

sent to Herod.
Christ before Pilate (2nd time) :

Barabbas : the scourging and

crowning with thorns.

Christ before Pilate (3rd time) :

final sentence.

i The Way of the Cross and
Crucifixion.

Beneath the Cross.

Christ- s Death and Burial.

The Angels : the empty tomb.
The apparition to St. Mary Mag-
dalene, and to one of the re-

turning parties of women. The

guards.
The Emmaus disciples leave and
return. Christ has appeared to

St. Peter (I Cor, xv. 5 a).

Christ appears to the Apostles,
and again after 8 days (I Cor.

XV. 5 b).

Two apparitions in Galilee (I Cor.

XV. 6).

The Ascension (Acts i. 4-14:
I Cor. XV. 7, which also gives a

special apparition to St.James),
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